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APPENDIX

Letter to the editors of the Courrier des Pays-Bas, November 8, 1828

"Of all the foolish things that 1 have heard about the
deplorable legal actions that you have stirred up, the most
odd, without contradiction, is that which is attributed to a
notable: it proves the truth of the witticism, that there is
nothing petty about the great.

"The notable therefore, chatting about some business of
the day, wished to convince those to whom he spoke of the
danger that pursued the state, since the regeneration of the
Courrier, and that... it has become, gentlemen, I give you
a thousand guesses... That it's because the Courrier has
become ]esuit.

"He curses Jesuits, they have done us much harm by
their existing; and, although interred in France, their
shadow still continues to haunt us!

"At first, in order to defend ourselves against them,
people had us, like the horse of the fable, saddled, bridled
and mounted; and now that we no longer have anything to
fear, we remain with the strap under our belly, the halter
under our chin, and our lords on our backs.

"It would almost be better if the good fathers would
continue to govern Paris; we would at least know why
people thrashed us, flogged us, switched us.

"Then, it was so easy to be able to respond to the
French who, after a sojourn of fifteen days in Brussels,
said to us: What! no jury? - No, but also no Jesuits. -
What! no freedom of the press? No, but also no Jesuits. -
What! no ministerial responsibility? no independence of the
judicial power? and a system of taxation overloaded and

unpopular? and a lop-sided administration? - It is true;
but no Jesuits.

"Eh! the French screamed at us, these Jesuits who are
so dreaded, who keeps them among us, a bad government.

It has only to make them fade away; they are already
gone.

"And it is always under the pretext of fear that they
inspire, that people refuse you the guarantees which you
have a right to, the freedom which you have need of, the
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prosperity which will elude you more and more in a land
where all guarantees are illusory, where freedom 1is an
empty word, a lure, a provocation to convert, when it
pleases them, dupes into the guilty, patriots into the
seditious.

"These speeches irritated me at first; then grieved me:
they will end up discouraging me.

"How, 1 would readily ask our neighbors, how can we
extricate ourselves from that? As soon as we want to be
better supported, better defended, better judged, better
governed, and better on all accounts, which seems to us,
those of who pay in order that it be so, the easiest thing
in the world, in a word, as soon as we interfere in our
own affairs, people exclaim about the Jesuits, and voilda we
are beyond our common rights.

"Tell me, gentlemen, that if one calls a man a Jesuit,
does it follow that it is necessary to imprison, torture,
judge and condemn him? Do all his actions themselves
become crimes, and all his words absurdities?

"It seems to me that it must first be necessary to
prove Jesuitism, and then the guilt of the Jesuit, unless
people did not want to, which would be more reasonable,
being content to establish the incriminating facts without
regard to the opinions of the accused.

"1f, however, people demand that you prove that you
are not Jesuits, you would be, 1 believe, gentlemen, very
embarrassed. One can not prove that it is not a brand of
hell.

"An idea occurs to me: let us oppose words with some
other words. Until now people have hunted the Jesuits; let
us sneer at, shame, pursue the ministers; that anyone who
will not have clearly demonstrated by his acts that he is
not devoted to any minister will be banished from the
nation, and that the anathema of unpopularity [will] de-
scend on him with all its results."

"Let us agree, etc., etc.,

Omega



Rapport d'un ministre, ami de sa patrie et peu attaché ¥ son
porte—feuille, au roi des Pays-Bas, sur la disposition actuelle des
esprits et la situation des choses en Belgique

Sire, in the memorable period when a new life comes to
animate the minds of my fellow citizens ‘and hastens the develop-
ment of the destinies of your good kingdom, the confidence with
which your Majesty honors -me, imposes upon me the duty both
precious and sacred, of responding here with total truthfulness
and, as people say, with a hand on my conscience. Without other
justification nor a longer preamble, I enter into the matter.

Two things particularly, Sire, are surprising and disturb-
ing to your minister, learning of the general distrust which means
that the people no longer believe in the promises of the govern-
ment, and the union so unexpected of the Liberals and the
Catholics.

1 do not share one nor the other of these feelings. The sole
thing which surprises me, 1is the iength of time and, 1 will say
even the inconceivable patience, with which the Belgians have, for
fifteen years, allowed themselves to be lulled by some words that
poeple had, finally, acquired the cﬁ,stom of believing magical,
since hardly 'pronou.nced, théy straight-away ceased the more
accurate claims, stifled the more legitimate complaints, forgot the
worst affronts, and again set out sacrifices. From time to time,
your ministers, your counéelors slipped a few of these words into

some speech of state, to which the august mouth of your Majesty
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gave a new merit; next they dropped off into easy sleep at the
edge of an abyss, where they had to, 1 foresaw a long time ago,
hurry to wake up.

And of what would 1 be afraid of, Sire? Of their approach-
ing and inevitable fall? No, no: the country, my fellow citizens
and your Majesty, that is what occupies me; and there is nothing
to fear concerning their safety. The loss of some ministers is
scarcely important. It-1is they themselves moreover who are lost:
they are gathering what théy have sown; they are realistic only
with regard to themselves alone, that they are departing aban-
doned by everybody! Let us save the country: generosity only
requires us to overlook those who have failed to head it towards
its ruin.

As for the Catholics and the Liberals, their union no longer
has the right to astonish me only to terrify me; for it is
natural. One owes it only to the government; and it will depend
nevertheless upon the government to make it cease when it desires
to.

This union prepared itself for a long time as a necessary
result of the conduct of the ministry towards the two parties, that
is to say, towards all who were not themselves the ministry.

The Catholics, - originally, it must be admitted, expressed
some unconstitutional claims; tﬁe Liberals believing in the constitu-
tionality of the government, aided it in all the efforts to reject
them. New still to the career of liberty, the Catholics were badly
frightened with regard to that of freedom of the press and of

worship, which they saw only as a weapon to fight them. As badly
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advised as they, the Liberals joined themselves to the authority in
order to force those who they regarded as their adversaries, to

present the flank to this army, without making them feel at the

same time that it could also serve them as a shield, and even
become for them, if need be, a powerful means of attack. The
ministry vigorously sustained by zealous writers, abused its easy
victory, and restricted the Catholics even in their rights as
citizens and men; and its blind auxiliaries, counting on sweet but
fallacious words, contributed not a little to legalizing this, if one
can use this expression, a kind of despotism which people ap-
peared to want to use only to hasten the triumph of reason and
justice.

But it was soon that this justice and this reason themselves
became suspect to the authority, and thus they would interfere
with its views and inconvenience its operations. The Catholics were
reduced to silence: the Liberals appeared dangerous on the other
hand. People examined sefmons and catechisms; people interpreted

articles in gazettes: and, the cours d'assises decided to replace

the abbés with the advocatés and men of letters.

There were a great number of these struggles where the
gendarmes and the jailers were al&ays in "ultimate ratio" to the
ministry, who believed itself victorious because it punished. It did
not notice that, little by little, the applause of the onlooking
party at the defeat of its alleged enemies, became more and more
rare, aqd finally it had ceased entirely.

The ministry had caused without its knowledgé, and par-

ticularly without its wishing to, the constitutional education of the
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nation. The parties, divided for a 1long time, drew together,
ashamed at having been the dupes of their own quarrels, and more
than that of having in any way given rise to the nourishing of
absurd ideas by the very fact that ;chey were selfish and
exclusive. The Catholic no longer cursed the freedom of opinions,
even religious, and he accepted with all its consequences the right
that each has to manifest freely his opinions in the press, and to
defend by all the means which reason acknowledges, the conscience
and the 1laws. The Liberal, on his side, or the philosopher
blushes at having been able to exclude the belief of the Catholics
from the tolerance which he claimed for all the others. '"No more
privileges for anyone! Equality for all! Total freedom, without any
restrictions other than those of the laws and ethics!" became the
slogan of the two parties; or, to say it better, there no longer
were parties, there was only a single people and a single voice.

The arbitrary, from then on, in whatever color he ap-
peared, no longer found partisans, even among those whose inter-
ests he seemed to sustain: he was equally rejected by the opinion
that he boasted momentarily that he was protecting, and by the
one which furnished him with some victims.

The government is lost, the ministers exclaim. Myself, Sire,
on the contrary, I tell myself: the nation 1is saved; and the
government, if it finally becomes prudent at an opportune time,
will have on the whole gained by the fusion of the opinions
which, while colliding with excessive violence, tore its breast.
This victory will have gained it, not at its expense, but at the

expense of a few men whose sacrifice ought to cost it nothing,
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since their system of governing their fellow men was none other
than that of demoralizing them by making better progress with
their opposition, of confusing them by controlling them easily,
besides by stripping them of their character of men by handling
them, by fleecing them, by dispatching them as one would a flock
of sheep.

But if the old adage of the politician could work in the
past: "Divide and conquer," could still seduce a ministry in the
nineteenth century: '"Oh! well, yes, divide, I will say to him; but
remember well that there is now for you, after so much clumsiness,
so many mistakes, so many blunders, only a single way to do
this." This is the way.

Do the right thing frankly, without restriction nor ulterior
motive, regarding the just demands of the people. Redress generous-—
ly, nobly and, in some way, spontaneously the griefs which, in
energetic writings, the nation has exposed you to, of which the
representatives of this nation, in patriotic speeches, have proven
the importance. You can do this, since the nation invokes only the
fundamental law, in the manner that the fundamental law itself
has prescribed; you owe this, since it only asks of you the
whole-hearted execution of this fundamental law which you have
imposed on it in spite of 1it, that it accepts now, but while
declaring that it has finally understood, and that, from now on,
it will no longer permit you to interpret this law against it in
order to make of it an instrument of oppression and enslavement.

This immense step being accomplished, you can await the
outcome with patience. Authority having been demonstrated as just,

this outcome can only be favorable to it, the consequence of a
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duty fulfilled always being a right assured. Of two things one
will happen without fail: either the Catholics, become sincerely
citizens of a free state, and, in return for the certainty of never
being vexed by anyone, renouncing in good time ever obstructing
the others, will be the zealous partisans of a tolerant and protec-
tive government; and then, for what purpose would it combat them?
or indeed’ (1 avow that all this permits one to predict a better
future: the dangers passed, the engagements so formally taken,
the concord so patriotically pledged, the equity and liberty so
solemnly invoked in order to preside over a new era, must
reassure us forever); or indeed, I say, they will breed some indis-
creet vows, will wish to restore a don;ination, which time, the
public reason and the progress of civilization have refuted: in
this case, 1 repeat, this is nearly impossible, because the govern-
ment will always have enough strength to bring them in again into
the ways of integrity and our institutions, and all men of sense,
every patriot will lend his -pen and his limbs for this.

-1 am not speaking here of simple controversies, of the
purely literary discussions about speculative opinions, from which
some major and particularly more urgent troubles have given us
respite for some time.- The latter will reappear, without doubt, as
soon as the great interests will have quieted down. But they must
never attract the attention of fhe government, whose influence and
control must only extend over deeds. These debates, when no one
of the parties can invoke the intervention of authority, always
terminate, in the last analysis, to the profit of reason. And we

have every reason to believe that henceforth the government will
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be wise enough to remain outside of discussions which are not of
its province, and that the citizens will guard indeed against
pleading before it cases where the victors ordinarily lose more in
costs than they are able to gain on the substance of the cause.

1 believe, Sire, 1 have sufficiently dwelt upon the account
of the Liberals and the Catholics. My conclusion which 1 express
without hesitating, 1is that one has been wrong to not.ice the
distinction between these two‘parties. The government as the law
must only -see citizens. That these citizens are divided among
themselves as they intend; that they argue about what seems sound
to them; that presently one, presently the others gain some
proselytes; who they have recruited through education or through
the press: is unimportaﬁt. That does not impede governing, nor
governing well; that is to say of only governing altogether fairly
as 1is necessary, without a spirit of coterie or of sect, without
pedantry of the regent of the college or gossip in the court,
without this interference wAhich pretends to understand everything,
to settle everything, and meddles with everything.

I ask it of unprejudiced minds: in which, for example,
would the dogma of the temporal power of the Pope over the sov-
ereigns itself~ disturb vyour Majesty,' if those who profess it, obey
the laws, honor your person and your dynasty? The answer of the
Roman catechism that '"it is necessary to avoid heretics as the
plague,"” and the clause in the oath of the bishops that "it is
necessary to persecute them,'" will they-be considered as more
dangerous in your kingdom, than the Protestant belief which likens

the mass to an act of idolatry, if, in spite of these opinions, the
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Catholics live in peace with their fellow citizens the Protestants,
and if their pastors consider themselves very honored to dine at
the table of your ministers, without distinction of religious com-
munion, just as Protestants are quietly allowing the priest at the
altar to elevate the host which he presents for the adoration of
the faithful? Condescend, Sire, to believe my wise experience: that
it would never be the doctrine that you would impose which would
triumph over its rivals. Enlighten your people, and allow time to
do the rest: the proper doctrine will make some proselytes as
reason makes some progress. The court of Rome, let us never
forget, had its warmest and most dangerous partisans 1in the
Austrian Netherlands, then precisely how many did Austria hold
onto in combat. This zeal of controversialists being calmed,
Josephists and ultramontaines became again all fittingly Catholics;
and, bourgeois by profession, lived without anxiety or hatred;
subject to the magistrates and their parish priest. It is only since
then that your ministers, setting themselves up as doctors to both
sides, have wished to put Febronianism back in fashion again,
that the anti-Febronius merits the honor of further assessment. Let
us cease to create sextons and, governing without respect of
persons or of sects in the interest of all, soon only really
important affairs will occupy the «citizens, and the scholastic
quibbles will fall back into oblivion from where some imprudent
apprentice persecutors have drawn them.
But it is time to examine the question of the griefs of
which the people are complaining, at first through the medium of

the journals, next the petitions which, from all the provinces,
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from all the towns, from all the villages, have been addressed to
the deputies of the nation.

Pardon, Sire, my frankness; it is that of a servant, but
not of a courtier of Yyour Majesty: You must, Sire, listen to the
voice of your dissatisfied subjects; you must do more: you must
grant their wishes. If some individuals have only meant you to
understand some isolated crises; 1 would have permitte_d your
ministers to dismiss them, during several instances, while question-
ing the just ground of their complaints. But, after a forbearance
that 1 admire, at the moment when the endurance degenerated into
guilty apathy, the nation very completely has arisen as a single
man, and sustained by the natural defenders of its rights, it has
enlightened you better thén any minister would have been able to,
about the true state of things.

A feeble government would let itself tear away piece by
piece some concessions which it only made as a last resort, in
spite of itself, and alway.s haunted by the idea that this is an
essential faculty that has been removed, rights that have been
stripped from it. The government of Yyour Majesty will wish to
prove that it is strong; and it will do this in the instant that,
recognizing the justice of the demaﬁds which are made it, it will
promptly give way, voluntarily and with joy. For, let us not
conceal it, one can only solidly found a throne upon equity, and
to strengthen a reign is nothing other than applyingA the laws of
eternal ethics to the art of governing one'é fellow-men. Consequent-
ly, as long as it is your people who are right and we are wrong,

however weak their means of succeeding appear, the strength will
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be on your side, and sooner or later, victory will crown your
perseverance.

Therefore far from diminishing your authority in condemning
openly the conduct of your ministers, and in coming back with
dignity from the false route on which they were engaged, you will
increase, Sire, in all the 1love of your subjects and in the
invaluable sanction which the seal of justice and of truth gives to
human actions.

But a new career requires therefore some new men in order
to embark on it. It would be poor judgment of the human heart to
expect from it the sincere approval of principles diametrically
opposed to the principles that it has adopted, avowed, praised
and sustained with tenacity. Now, what one does not approve of
with conviction, one can only execute with half-heartedness and
even with repugnance, if it is true that people do not put up still
more obstacles.

Two of your ministers particularly, Sire, have become un-
popular. One has done very much evil, and only evil; 'the nation
has never expected anything of him: the other has still not done
indeed what his fellow citizens had the right to hope from his
elevation to one of the more eminent nobilities of the state. The
one is obstinate in error; the other, if he has dared to proclaim
the truth, has done it with such timidity that, in yielding to
treacherous insinuations, ends up becoming the accomplice of the
treachery. The ascendancy of the one has served only io mislead
us; the good intentions which we suppose in the other has not

sufficed to put us back on the true course. The people see in the
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one only a despot; they have for a long time regarded the otﬁer
as the one who ought to set them free and render them happy:
they no longer ask anything of him now, tired of always asking
in vain, and no longer wanting to desire withcut hope of
obtaining anything. They are disposed however to render onto him
all their confidence at the least step which would prove the will
to do good, at the first deed which would indicate the res-olution,
the constancy and the firmness. It is necessary, Sire, to sacrifice
the one man for yourself and for the safety of the state:
regarding the other, it is necessary to allow him to regain the
love of the poeple, that then he will prefer them to his office;
and that he will no longer be wasted, as soon as he will always
demonstrate himself ready to leave this office in order to conserve
the love of the people.

It is while selecting some other counselors that you will
declare them responsible morally and legally for their acts, as
they ought to be under a constitutional regime such as the one of
which your Majesty is the head. And, from the fear. that this
declaration might still appear a principle without applicability, it
will be correct to propose a law concerning ministerial responsi-
bility, specifying at the same time under what authorities the
ministers will be able to be indicted and the penalties that the
High-Court will inflict upon them. In this law, the necessity of a
public investigation exercised continuously over all the acts of
authority, the merit of which is that there is for the least citizen
the opportunity to reveal abuses and to point out the authors, and

the impossibility of slandering a functionary, a magistrate, a
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minister, as such, will be formally and solemnly acknowledged.

The most urgent thing after that will be to rid the press of
its fetters: the way to do it 1is simple; to do that it is only
necessary to abolish the exceptional legislation which has for such
a long time only prostrated and withered thought, and which has
become too eminently dangerous to be allowed to exist still one
more day, one more instant.,’fhe press 1is only a means of
transmitting some opinions, and opinions are free; there is not the
least peril in allowing them to contend with each other freely,
since finally truth will always end by dwarfing falsehood. But it
is also a means of doing evil: oh! well; is not evil anticipated
and punished by the 1law? it will no longer be exempt from
chastisement for having Been committed by the press. There is no
need to enchain the press or to submit to unconstitutional censure
printers, bookshops and peddlers, under the pretext of co-owner-
ship, cooperation or complicity, in order to prevent them from
directly provoking sedition, to outrage or to slander citizens, to
undermine the social pact, and put in doubt the legitimacy of the
reigning dynasty. It is sufficient to punish direct provocations,
outrage and slander, as well as attacks reaching as far as the
fundamental l‘aw and the establishéd form of government, by the
press as by any-other method.

Freedom of thought, of speech and of writing are obviously
connected to freedom of education. Speech and Books are a
continua} education, which reform, modify and change men, and
with them their doctrines including their education itself. That a

wise and liberal law might organize this education in such a
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manner that henceforth it would no longer be at the mercy of the
arbitrary, in which the letter of the law alone and not the power
of its agents sanctioning it according to their whim, in particular
that, ceasing to restrain it in its progress, by preventing abuse
of it, people would only watch for it -to repress and punish the
evil of which they speak, so that finally the single goal of it
being determined, the choice of the proper methods succeeding here
would be allowed by the wisdom of each. A similar law is easy to
make and takes very little time if one really has the intention of
renouncing the hope of monopoly which people were accustomed to
regarding as a right for that person alone who had succeeded in
consummating the illegal seizure of it. If, on the contrary, one
wishes only to reluctantly set free some rings of the chain, if one
wishes to only have the air of delivering liberty, by only
covering with a hypocrite's mask the absolute power of which one
has indeed resolved to keep the benefit, it will be necessary for
several months of arrangements in order to invent a similar master-
piece of deceit and imposture. Meanwhile, your minisfers would
drag things out; and the commissions of consultation, of revision,
of legislation are always there in a similar necessity in order to
lend their benevolent assistance. But they will no longer deceive
anyone.

This is what in ministerial slang people call "stalling for
time." 1 call it, myself, Sire, losing time, and to lose time most
precious‘ to your Majesty, during which good faith and readiness
would have drawn to him millions of benedictions, that they merit,

and which some clumsy ministers make expire on the lips where

they were formed.



162 ‘

The total independence of jtdiciary power is vividly calied
for by all the Belgians. This is a sacred debt of the government
which, by not discharging it for so many years, it has exposed
itself with a cheerfulness of heart to being accused of nourishing
treacherous, 1 would say almost sinister intentions. This power
should be organized as soon as possible; so that men who ought to
be invested in it should be chosen consciously from those yho are
endowed with the most vast knowledge, with the most sound
reason, and particularly of the most honorable character. Nomina-
tion should be neither the reward for services rendered to the
power, nor the anticipated payment of services rendered to it.
That is to say rather that an immense responsibility weighs on
the new men that Yyour Majesty will charge with one of the most
important tasks of his rule. Instead of bad judges rendering even
good laws impotent; let us have good judges who shield the
nation, even against bad laws. If ever some independent tribunals
composed of irremovable magistrates had discussed our rights,
today we would not have to mourn so many and such.deplorable
injustices which have ulcerated the courage of all good and honest
citizens.

The magistrates are men and, consequently, subject to
error; let us complain about them when the error is, so to speak,
inevitable: but they have submitted to passions which blind them,
and the error that they would then commit can perhaps be
prevente.d. Your Majesty feels that it is of'the jury that 1 wish to
speak. Give your people what théy sollicit, the invaluable gift of

an institution of which every «civilized society has acknowledged
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the wvalue. It would be superfluous to enumerate here its advén—
tages, which one is no longer permitted to ignore when one has
the least notion of the toils and of the progress of the human
spirit in the last century. But it is sufficient for me to say that
the jury contributes powerfully to connecting the citizen to the
interests of his fellowmen and to those of his country; as it makes
him feel, better than any other thing, his dignity as a citizen;
and as it is finally one hope for mutual assurance against the
abuses of our social organization, as well as against the ignor-
ance and wickedness of men.

And then, Sire, it is enough that a great part of your
subjects have expressed the need of it. Another part, it is true,
still seem to reject it. Oh! well; all can be reconciled: that reser-
ving the jury in ordinary judgements for times when the custom
and consciousness of its usefulness will have defeated the most
recalcitrant egoisms, one limits its introduction to politicél causes,
to proceedings against the press, where the authority, at the same
time both judge and interested party, renders necéssary the
intervention of disinterested and impassive citizens, who protect
imprudent weakness against the hatred and relentlessness of power.
When even this intervention would be -imperiously protested in the
interest of individual safety, it would be by the authority itself
and for the justification of its acts. Indeed, its sentences in
matters political and concerning the press, as long as they will
not have emphasized the decision of a national jury, will always
appear dictated by vengeance, and those who it will have stamped

as guilty, will be pitied as victims by the public.
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'""No more milling or slaughtering!" has been the uni_versél cry
against some odious taxes. It is necessary to abolish them. That
can and ought, consequently, to be done, today, without delay
and even at once. Because, one can not hide it, the nation is
exhausted; some savings are necessary, are indispensable, are
urgent. As people begin therefore by deciding there will be no
fresh supply of milling and sléughtering, and that peop‘le seek
next how they can be excused from whatever these taxes were
caused by. That is the most urgent problem. When men will have
attended to this, men will be able to be occupied at leisure with
a new system of taxes, less ruinous for the country, and
established in such a way that the poor prosper, that the well-off
man 1is not improverished, and that the rich cease to accumulate
and concentrate more and more of the fortune of the people in
their hands. The greatest possible division of the wealth of the
state, and by this means a aistribution as just as the organiza-
tion of society requires, of happiness to which each of its members
has an equal right, must be the goal of every wise, equitable,
and humane administration.

In general, Sire, the public expenditures are too high; they
are excessive: 'a military system out of proportion to the size of
our territory, our population, our means and our needs; a
wasteful host of employees of every kind, multiplied to infinity in
the sole interest of the government which believes it cén never use
enough ‘of these creatures, have enoughl devoted slaves for the
least of its whims; a scandalous profusion of pensions granted,

whether to people from whom the nation has never received any
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service, or even to people who, for no reason, have perhaps
betrayed it; by disgraceful salaries flung to filthy strangers to
injure us, slander us, shape us, as far as it is in them, with the
discouragement of apathy, with the degradation of oppression and
servitude: this is, Sire, the gangrene which corrodes the kingdom
and which, if people do not make haste to arrest while there is
still time, will penetrate as far as the heart.

There 1is another just subject for complaint: that is the
tyrannical obligation of wusing a language which people do not
know, in some cases where the most perfect knowledge of his own
language is hardly sufficient for a citizen to establish his rights
or to defend them in case of dispute. The man, Sire, who has
advised your Majesty of the monstrous moral expropriation of a
great part of your subjects, by means of the measure by virtue of
which the French language and those who speak it have been put
outside of the common law of the Netherlands, ought to be
considered as your most mortal enemy, unless he is the most inept
minister a king may have ever charged with his affairs. Conde-
scend, Sire, to excuse the harshness of my expressions: my
indignation never finds them strong enough, when it concerns the
stigmatizing of the acts whose sole possible effect is to accumulate
hatred and prepare for misfortunes. The government had, it said,
the project of separating us from France. If it speaks the truth,
Sire, and it is the sole judge of its intentions, its good faith is
hidden; but it is only in totally divorcing good sense that it
rescues its faith. Things were totally otherwise if, in opposition to

its words, it had not really had any other goal than that of
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disguising from its betters the revolting partiality which it wished
to show for the Dutch, and which has so profoundly wounded the
Flemish. Language, indeed, appears to have been only the means
and the pretext to hand over the provinces of the South to those
of the North, as one hands over a subject people to the exploita-
tion of its conquerors. And God knows up to what point some avid
speculators have made and are every day still making this
valuable and, they suppose it at least, inexhaustible agency bear
fruit! Your Majesty cannot ignore the truth of what 1 advance:
when one throws a glance over the different ministerial depart-
ments, over the embassies abroad, in a word over all the branches
of the administration, and one sees the North dominating, humilia-
ting, crushing and devouring the South, after however this South
had generously paid its debts, and while unequally represented in
the States-General, it also sustains unequally and always to its
detriment the expenses of the state. And how can one not say that
all the luminaries are Dutch and Protestant: 1 will appeal to a
sole experience, and 1 will ask how wuntil this day these men
without prejudices, men so enlightened, so wise, so superior to
their scorned brothers, have governed us, where they have led us,
where are they now pretending to lead us?

They wanted to nationalize us, to render us less French!
Oh! who in Belgium thinks like the French, if this is not so why
is there any reason to establish between us and them a parallel to
our disadvantage? If there is ever a fact necessary to cite, are
not there found just as often in the governments of England and

the United States of America, with whom nevertheless one does not
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have a common language, some institutions to envy, some examples
to follow? Will it only be when people speak German here, that
people will admire such and such a measure of the kingdoms of
Bavaria and of Wurtemberg? Is it only in our journals written in
French that one has pledged to the public loathing the Villéles,
the Peyronnets and the Corbitres? And the liberal sheets of the
North have they not devoted their Dutch columns to exal'ging the
good profession of faith of the present government of our neighbors
relating to the freedom of the press?

It is truly disgraceful, Sire, to have to speak to certain of
our so-called men of state, about the most common elements of the
art of governing, the most simple rules. of reasoning.

But what do they fear? They understand neither men nor
things; they comprehend nothing about our position, nothing of the
general spirit of the age that they live in. What should they do
for the sake of our future? The past is without lessons for them,
and the present is important to them only for themselves. What
need have they to question the facts, provided that they are
living and they are ruling? Without determined purposes, without a
fixed plan, without a system, they travel aimlessly, occupied with
a single and unique task, that of not losing their appointments;
fearing besides, above everthing else, in the case of anyone who
approaches them, ‘talent and the luminaries who would disclose
their emptiness and would serve to reveal their disgraceful and
uncertain course, as well as the strenght .of spirit and firmness of
character before which their weakness and their faint-heartedness

would appear in all their baseness. Strangers to every noble and
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lofty sentiment, they are only moved when aroused by the lowly
stimulant of personal interest, or prompted by a cowardly fear of
losing their place and their appointments; and, judging all others
according to themselves, promises and menaces are therefore the
single motives of which they have a thorough knowledge and
which they bring into play in order to move men. These unfor-
tunates! they do not know therefore that, outside of the corrupting
atmosphere of the courts, there are still some generous minds who
are only sensitive to honor, and some pure consciences besides
those who run aground seductions and rigors in turn; who do not
set favors in motion; who are not terrified at all by disgraces?

1 have responded, Sire, with frankness and impartiality, to
the challenge of your Majesty: were he able to appreciate the
motives which have guided my pen! 1 owe you the truth; 1 have
told it to you completely, without hesitation or detours: my task is
fulfilled. My mosAt ardent wish is for the happiness and glory of
your Majesty. You will be, Sire, as happy as you deserve, and
your reign will serve as the model for all the reigns to come, if,
changing with the men who you have employed until now, the
system by means of which these men have put the state upon the
brink of its ruin, y-ou finally péy attention only to your own
justice and the love which you have for your people. Surrounded
by loyal ministers and counselérs, you will hear, Sire, around you
only praisgs and benedictions; they will have, the former, all the
value that a prosperous and free nation can give them.

Brussels, the 4th of April



Union des catholiques et des libéraux

At the mere sight of the title of this pamphlet, men of bad
faith and of ill wishes will cry: "For a retraction!"

We will ask what harm there would be in a retraction,
providing it was sincere? To be of this or that other opinion, that
is not a crime: why would it be to abandon -one opinion that one
believed warped, in order to embrace another that appeared more
true? Only hypocrisy 1is sinful; it 1is disgraceful and cheap /to
affect a belief that one does not have.

But it is in no way a question either of retraction or even
conversion, it is only a question of justice. The principles once
professed with full and complete conviction, are still the same;
they are sustained with a constancy that nothing until the present
has been able to shake. Only these principles are allied more and
above all better than ever with this fair tolerance, the first of
our duties as a man and a citizen, which grants to all doctrines,
either philosophical or religious, that men do not speak with the
same degree of truth (but this is what is inconsistent, that
necessarily it must be one or the other of us that is wrong), but
that all men have the same legal rights and, if it can be
expressed thus, the same bourgeoisie customs. These principles, in
a word, remain subordinate to sound reason, which teaches and
proves that in political matters such as legislation, in administra-
tion such as of the police, opinions, and doctrines ought to be

free as the thought from which they emanate and which they
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manifest; that the law not being able to take hold over them, it
must regard them all as indifferent, all as of no account in the
circle outside of which the law itself is no longer anything.

The Catholic question is vital in the Netherlands. On the
manner in which it will be resolved, depends, according to us, the
freedom or the future enslavement of our provinces. This question
acquires the same importance everywhere Catholicism is able to be
the opposition; now, everywhere it can, it must be if it wants to
be free, that is to say if it wants to exist. And where shouldn't
it be able to? The system of so-called national churches, which is
no other thing than the churches under the yoke of politics and
its power, 1isn't it an eternal obstacle to its independence in
France and in Germany, as the established church and Toryism are
in England, Protestantism and Josephism in Belgium? There are no
longer national churches only national consciences. Religion is an
individual affair between man and God, which can not be either
the province of society or its gove;‘nments.

Once he 1is frankly constitutional, the Catholic will demand,
as the Liberal and with the Liberal, freedom for all, equality of
all before the law, the emancipation of all minds and of all
doctrines; and, from then on, nothing will be able to prevent any
longer the one or the other from obtaining what they will have
demanded.

We believe that it has become urgent indeed to pose the
Catholic question, in -order to prevent any ambiguity, any in-
trigue, any plot that could still in the future arouse again the

enemies of freedom and harmony among wus. In showing the
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Belgians that they have been dupes until now of an empty
ministerial fantasy, by means of which the ghosts in turn of
Jesuitism and of Jacobinism were evoked in order to frighten them;
proving to them that the union most sincere is for them the sole
and last plank of safety, we hope to have rendered this union
indissoluble, and to have affirmed it on these foundations which

people will no longer succeed in undermining.

Union of the Catholics and the Liberals

It is no longer a question of knowing if the Catholics and
the Liberals of Belgium can agree. ‘They are in agreement: it is a
fact; and av fact that doesn't need to be proven. One can seek to
explain it; and it is this that we are going to try to do.

To this effect, we will examine what are Liberals in
general; what are Catholics generally, and what were the Belgian
Catholics; what the latter are now becoming; what change this
conversion has made among the Liberals of the Southern Provinces
of the Netherlands.

The object of this examination is to demonstrate that the
alliance of the Catholics and the Liberals, far from being, what
the men of power who opposed it have called it, '"monstrous," is
on the contrary natural, was necessary, inevitable, and will
endure as long as the circumstances which have brought it about;
that is to say therefore for as long a time as there will be
sincere and disinterested friends of institutions and public free-

doms, who will profess some different opinions on speculative or
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religious matters: the results of this alliance will reassure com-
pletely whosoever does not have a personal interest in being
afraid or at least in pretending to be afraid, and sensible men
who never tremble for the sole pleasure of trembling.

In order to attain our goal, it will only be necessary, it
appears to us, to pose clearly and frankly the questions.

And, this goal attained, will result, neither that religion
has vanquished philosophy, nor that philosophy has triumphed
over religion: the result of it will be that each of them, properly
decided henceforth to stay on its own terrain, acknowledging that
it has, apart from some rights to sustain, some duties to respect;
and that, at such a point where the rights of others begin, end
their own, and begin their own duties. The result will be that
philosophy and religion have the same right to entire indepen-
dence, to an wunlimited freedom to assert themselves as they
consent to, to establish the bases on which they want to found
their existence, of spreading and of being propagated by the
spoken word and in writings, by preaching and by teaching, by
attacking and by defending themselves; except the duty strictly
imposed by the possession of this right, to be aware, to permit
the defense of the adverse party, to endure even its attacks, and
to allow it every latitude to form on its side some partisans and
proselytes. The final results of this will be that, one and the
other having only a single temporal mission to fulfill, that of
being mutually guaranteed all the freedom and all the security
that the law assures them, it is inconceivable, not that they will

be, after so many quarrels, reconciled for their common good, but
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that they will have been able for such & long time to combat each
other and, by their divisions, furnish the authority with the easy
means of humbling them and of enslaving one and the other of
them.

In a word, the result will be that the moral and religious
order, that is to say. the order of opinions, is exclusively the
domain of man, of the individual, and that society or men do not
have jurisdiction there; that consequently there 1is neither a
power, nor institutions, nor laws that can legitimately intervene.
The authority that interferes with it, if this is an authority not
freely recognized by those concerned, 1is only tyranny; and the
folly that is brought forth in the hope of being freed by it of its
adversaries, is sooner or later the dupe of its clumsy injustice, is
on account of a reaction of the blind ferce which it has had the
imprudence of calling to its aid, and is because of the new vigoer
that the persecution is never long in arousing among its victims.
The positive and real order, that is’to say the order of human
acts and of material deeds, is subject to authority and to laws;
and the first, the greatest interest to all the members of society
is that the law does not cross the limits outside of which it is
incompetent, that authority will never be arbitrary, and that the
laws will be the same for all.

Let us pass to questions that we have proposed to summon
in this writing.

In the natural sense of the word, the Liberal Party 1is the
opposite of the servile party, and the Liberals are the partisans

of the rule of institutions, substituted for the despotism of men. In
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this sense, liberalism should be the born enemy of every restric-
tive measure, of every exclusive system. However the contrary
until now has often taken place, and still takes place everywhere
other than Belgium. Convinced oi the goodness of their cause, and
preoccupied with the fear which the opposing cause inspires in
them, the Liberals in general have believed they ought to demand
some guarantees against the Catholics, who they supposed or
pretended to suppose had opinions destructive to the freedom that
the progress of civilization had provided for people. But were they
not aware that to violate, as they did, this liberty, was to expose
it to the outrages of anyone who would think themselves, as they
did, beyond it? that the Catholics had the same right as they to
impose their opinions as the only mode admissable of improvement,
as the necessary condition of national prosperity? that they would
not have missed trying this on the first occasion favorable; and
that thus, through a certain reversal of events, the slightest
incidence coﬁld, from oné moment to the next, overthrow the
established system at such enormous costs of violence, despotism
and injustice?

But, object the Liberals, we wish for tolerance: now the
Catholics are intoleraﬁt in principies; we will not ever consent
voluntarily to being their playthings: and it is our duty to outlaw
a doctrine which, if we allow it to dominate, would proscribe us
ourselves. - Yes, if this doctrine were strengthened, 'it would be
necessary, let us agree, to fight it, and to resist the oppression
by force: in case of defeat, we would have to submit ourselves to

and suffer all the consequences of conquered feebleness. But then
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it would no longer be a question of doctrine; it would be a
question of despotism: and, with a little bit of patience, one
would soon see this despotism succomb to its own excesses. That is
how today the Belgian Catholics feel as well about the Liberals.
They see clearly that one can invoke against them the same
injustice to which they have formerly had recourse in order to
ruin their adversaries; and they acknowledge that they need to be
tolerant, if they want to be tolerated: they have comprehended
finally that, in order to avoid servitude, they must renounce the
right to dominate; that, in order that they can pride theméelves
in being really free, it is necessary that everybody is free like
them. They have therefore renounced domination by assault, the
only thing which could ‘be harmful. When after this, a habit of
dogmatism and intolerance still breaks through their opinions,
their writings, their teaching, we can not see how this simple
theory can hurt the friends of justice and order. Besides, how can
we prevent the Catholics from expressing themselves? it is only
possible by virtue of the dominion of the strongest; and from then
on, having themselves called despotism to their aid, the liberal
doctrines would be found in their turn exposed to the first sudden
change of fortune. |
Liberals of every country commit the unpardonable fault of
wishing to reform ideas with léws. They don't ever realize that to
torment, vex, do violence to men is a very bad way to convince
them, and that to knock off some heads is not all to change them!
Conviction only takes the place of another conviction. Does one

believe because one fears or because one hopes? No: one believes
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because one believes. Every human means fails against faith,
which is strengthened by persecution and gives way only before a
new faith. Reasoning alone is powerful against reasoning. As soon
as one manifests pretentions to power, he prepares himself the
greatest power which will hold him in check, that will one day
muzzle him; as soon as one stoops to restrain the opinion which
one 1is bound to refute, he ought to expect to be equally
restrained and stifled later. Let us allow doctrines to be born and
established freely, to clash and to disappear without an obstacle.
Let us defend only the rights of all citizens, and among the latter
the very rights of partisans of the doctrine the most opposed to
that in which we have faith: we will thus serve humanity,
society, our country, and more than anything else our particular
interests and the one opinion which is our most cherished posses-
sion, that of our conscience.

We have only spoken up to now of the uselessness of the
efforts of the Liberals to subdue the Catholics. We have been able
to cite as examples, ;che unfruitful attempts that people had made
in France and in Belgium to establish, on the ruins of ultramon-
tanism, so-called national churches, by means of either some
principies called Gallican, or those of the Austrian Josephists;
while justice guided by reason made at the same time tranquil and
peaceful conquests over the opinionéted of all the parties. What
people tell us now about these efforts is that they are indeed
lawful. Has one the right to force someone to believe or at least
into acting as if they believed, showing that one is of good faith

and that one has only honest intentions? No indeed: truth itself
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violently imposed would 1lose all its charms; she would become
odious: it would be out of dignity and duty for all independent

men to reject her as an intruder who fails to recognize their real

rights -to involve, to convince the human intelligence, while
depending on the law to restrain tempers. And what person does
not believe that with force and violence we would be understood
here as mad persecutors, the bloody torments by which formerly
people wished a little while ago to create partisans of the Pope,
presently used to remove them from him. We know only that these
extreme methods are no longer in fashion: people generally agree
today on the uselessness and even the danger of creating martyrs;
but, in order to be more moderate and more mild, is modern in-
tolerance itself more legitimate? Isn't it always by virtue of the
same principle that in the past the Protestant has been heatedly
condemned by the Catholic, the Unitarian by the Calvinist, the
atheist by whosoever believed in God, that people today condemn
such a class of citizens to the privation of a party more or less
extended from their natural and civil rights. -People are afraid
of them. - That's right! that people clear away from them at
first, while reassuring them, every interest is hidden; next people
watch them attentively and strictly. But fear does not justify
iniquity; and it is always iniquity to punish one who has not
committed a crime. Only the tyrant enchaiﬁs those before whom he
trembles: the law smites the culprit, not that one who is supposed
able and even might become one. Preventive measures are all acts
of injustice, which sooner or later fall back on those who have

perpetuated them.
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The faults which we have reproached in Liberals are the
consequence of a poor argument which we will summarize thus: "We

love, we wish for liberty, and we are not of such religion;

therefore our liberalism takes its source in our philosophical
principles: so again, out of love for liberty, we should not permit
that people be of this religion." This is grossly mistaken, as the
Catholics are mistaken when they have pretended that people
cannot be free in their own manner. It results in the fatal error
of believing that it is enough not to be Catholic in order to be
liberal; the opposite error of this so often made in the case of the
Catholics, of thinking that devotion alone constitutes true patrio-
tism.

One must be bound to recognize this incontestable truth, to
know that, as citizenship is independent of doctrines and of
beliefs, likewise it ought not to admit anyone exclusively, it ought
not exclude anyone; and that the good citizen, that is to say that
one who wishes equality of rights for all, is able, without
compromising in the least the cause of liberty; to proclaim himself
the disciple of the philosophies of the eighteenth or of this the
nineteenth century, give up the dogma of the absolute or assume
only the principle of utility, to believe in the infallibility of the
Pope or acknowledge the legitimacy of examination, to work in the
climate of all men of virtue and good faith or to maintain that,
outside of the church, there is no possible salvation. They are
neither virtues nor crimes; they are opinions: and, as we have
already said, opinions are above the laws of society; they are an

inviolable moral property, over which society has no right, and
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which are subject only to the intellectual order, where other
opinions have only a purely moral power over them like their own.

What we have established pertaining to Liberals, will great-
ly shorten the admissions we have to make about the Catholics. It
is nevertheless the same false route. While the one group would
wish to impede belief, the others would desire that people be-
lieved. Neither one nor the other understands that in politics it is
not and it cannot be only a question of systems or dogmas; it is
only a question of liberty realized, of equality of rights put into
practice; and for this, it is necessary, before everything else, to
be aware of and acknowledge that, whether it is immaterial in
fact that one believes or does not believe, it must at least remain
entirely free to believe or not to believe.

It is truly inconceivable that the Catholics of all countries
still persist in the error of working with all their power toward
the destruction of liberal institutions, under which they are able
to exist as well as their long-standing adversaries. Are they
driven to despair by the doctrine which they believe themselves
called upon to make triumphant? They candidly give up because of
not having full confidence, when complete faith is the sole
authority which they announce as being the truth! To have
recourse to an unfamiliar force, 1is first of all to confess the
insufficiency of the  reasons that one produces; it 1is next to
compromise the cause that these reasons must serve, and to expose
its partisans to groaning one day under the weight of the same
constraint, under which they will have stifled thought rebellious

to their violances.
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Would you wish to prevent reasoning or at least very impor-

tant reasoning: eh! are you able to prevent thinking? Let wus
suppose for an instant that you would succeed in enchaining the
human intelligence, in breaking every pen, in muzzling every
mouth: what will this succeed in doing? That violance will replace
discussion; confusion, order; a perpetual state of hate and war,
goodwill, calm and peace. You are today the strongest: do you
really dare to brag about your victory? Will you have proven,
what? that you were right? not at all; but only that you used to
be the most powerful and most numerous, and that you have
exploited this honest advantage until you found yourselves in the
presence of enemies more numerous and more powerful than you.

You will be written about with R.P. Macedo in his B&te écorchée

[Flayed Beast]: "Let us hurry to seize the constitutionals who,
if the devil placed them above us, would seize us ourselves!" This
is, to be sure, a preemptory manner of reasoning; because the
dead do not reply: but, as one cannot kill everybody, the
survivors grow tired in the end, and even stained; and then
daggers do the justice of hangmen, and of new excesses prepared
and necessitated by new reactions and new vengeances.

We have said that Catholicism was very well able to exist
under the regime of liberty for all, beside doctrines which con-
tradicted it; this is not enough: it must be said that henceforth it
will no longer exist, that is to say exist honorably, under this
regime. For she has nothing of the honorable humble enjoyment of
a freedom allowed as in France, and more or less restrained by

some ordinances which vary with the caprices of power; this is
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debasing the calm of the tombs which the Catholic shares with the
faithful of other cults under the clumsy patronage of Austria; it is
the savage profession that is abominable which has condemned
itself to take place in Portugal and Spain. It is necessary now in
Catholicism, as in all other doctrines, whether they are philo-
sophical, religious, sisters or rivals, there be a life neat and
entirely independent, which it has only of itself, and which no
power, except that of its own, is able to ravish. Without freedom
of opinions full and unlimited, which necessarily carries with it
the freedom to be fnistaken, truth itself is struck dead. Let us ask
the Catholics if it depends on their not wanting this freedom, at
least one does not suppose them wishing to work towards their own
ruin. And if they maintained that they were not mistaken, that
they alone were on the right course, we would recognize readily
their right to continue to maintain this, of even establishing it if
they are successful, and of proving it. But this results precisely
in other doctrines having an equal right. Allowing them to be
debated freely among themselves and by themselves, all will
balanced, and will be settled spontaneously and by them: if one of
them on the contrary appeals to an influence other than reason,
all become entangled again and are confounded; and, instead of
one very intellectual struggle for the sole profit of truth, are
engaged in a combat to the death between persecutors and victims,
which, taking turns in this role, now drains the cup of humilia-

tions and griefs, now undertakes all the odiums of high-handed-

ness and injustice.
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These reflections ought to be taken seriously by the Catho-
lics of the Netherlands, who, like all their co-religionists in every
country, have, formerly, cursed freedom of the press, that of
worship, that of opinions. What for! is the press silent for them
alone? 1is it not a cult which they profess? are there not some
opinions which they express? What do they have faith in, not in
the laws nor in men; but in their opinions themselves, and in
them alone: and their doctrine will have acquired, by no longer
being wasted, the incontestable right to a free and independent
existence in comparison with its rivals, with whom it combats, to
propagate and to extend by all the moral means that it has at its
disposition. And this is what it will always conclude by occurring
anywhere where Catholicism is not dominant, and where it is not
able to become so. In this position, it [the church] no longer asks
these privileges so disastrous to itself in the future, they [these
privileges] are asked the moment when the church obtains them
becaus.e of those who it wishes to crush by its supremacy: on the
contrary, 1in restricting oneself to call for equality, this first
condition of equity, as Montaigne so properly calls it, to invoke
liberty of all and for all, not only will Catholicism fully attain
its goal, but it will be dealt again a life and a vigor which had
seemed to escape 1it. Its enemies will no longer be able to
challenge what it will not deny any person; and, becoming the
most warm partisan of regenerating institutions, it will find in
them therefore the most strong, the most steadfast support.
This is what Catholics of all countries will end by compre-

hending, and from then on their doctrine, at such a point where
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it will not encounter obstacles, will flourish in peace; at such a
point where people will have the stupidity of wanting to repress
her, youthful in opposition and strong with justice, she will break
all the bonds which people will have wished to encircle her, and
will weaken the codes and the tribunals, the legislators and
judges, with her irresistable ascendancy which will have put her
outside of the law which she has in common with every human
opinion.

Catholicism, in this case, far from being menaced by the
progress of the enlightenment and by civilization, will deserve to
be placed among the opinions which will have contributed to
causing this civilization to be made one of the most swift and most
decisive. It will become liberal in the sense that it will have
reclaimed the rule of liberty. Ought people to be surprised Iif,
after this moment, the Liberals march with her towards the
conquest of their common rights, and 1if they become sincerely
constitutional, with the example of benevolent adversaries with
whom they are finally seen forced to acknowledge that they have
the same interests?

In the final analysis, what 1is civilization if it is not
intellecfual and moral freedom without limits or restrictions, joined
with physical liberty, civil liberty, restrained by the fewest
possible laws, and resfrained only by the law?

The Belgian Catholics have already comprehended all these
truths: ‘they can not therefore refuse any longer to understand
them in the future; for, in the manner of the enlightened, one can

not voluntarily take retrograde steps. Since they have been



184
constituted free by law, they have acquired the certainty that
they will soon be free in fact, and that they will never again
cease to be (liberty belongs to whoever merits her), that is to say
that they will no longer pursue, by aiming to be elevated into
domination, the risk of falling back into servitude.

Rome herself will be aware of it; and, always flexible to
circumstances, will be careful indeed of giving her nuncio in
Netherlands, the same instructions with which she charges those
whom she sends to Austria, to France and to Spain.

In fact, if these people have the mission of opposing the
despotism of the ignorant government, the fanatic and the Jesuits;
if they must now be allied with an intolerant power, now be armed
against 1it, now beg for or prescribe themselves some severe
measures against their downcast enemies, now arouse their parti-
sans against persecution; in Belgium their vocation henceforth can
only be and can never again be other than, under penalty of
losing all influence there, that of awakening and nourishing the
public spirit, becoming the natural guarantor of religious‘ rights,
of impressing on patriotism the venerable seal of religious sanc-
tion, of imposing in a word the love of liberty and all the virtues
of the citizen as duties of conscience.

This conversion of the Belgian Catholics has necessarily
brought about the amendment of sincere Liberals. Putting aside all
puerile and fanciful fear, they have called for the whole-hearted
exercise of all the moral liberties for their fellow citizens and
brothers, who had ceased to claim every civil privilege. They

have cordially held out their hand to the Jesuit and the ultramon-
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tane who confess the illegitimacy of all perogatives whatever they
are and in whomever's favor they exist. They have worked without
respite for the demolition of the Gothic edifice of instruction
monopolized for the sole profit of power, under pretext of interest,
either of knowledge, or of morals, either of society, or the
orthodoxy of such a time, of such a country, of such a family;
and they will abandon this entirely éonstitutional enterprise only
after having led it to its desired end. Their opposition to the
opinions of the Catholics, from a combat to the bitter end which it
was at first, combat with people on both sides using arms which
it was necessary to outlaw forever, has become a simple entirely
intellectual discussion, where doctrines grapple with other doc-
trines, are defended by é.rgument, and triumph by virtue of reason
and tfuth.

Everyone has recaptured his place then, and each his
natural rights. Freedom of worship has no longer been only a
strict consequence of that Aof the opinions, freedom of the press of
that of thoughts, freedom of education of that of speech. And these
liberties have had to be complete, because it had been arbitrary,
unjust, and tyrannical to 1limit them only on account of the fact
that it was possible for people to ‘misuse them: and there was nAo
longer the least danger of thus surrendering the doctrines them-
selves, because all the freedoms must be equal for all without any
exception, and that, the principles which they fused where' pro-
fessed, upheld, and publicly bestowed, mutual surveillance served
as their check. But, after all, no longer having any mystery there

(and there could not be any when no one was forced to dissimu-
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late) all perversion becomes impossible: there is no longer any
cause for conversion; and it would be even more absurd than
unjust to want to prevent minds from being open to persuasion,
minds from being open to conviciion, of wanting to be a patron of
an authority which seems in error, against the moral ascendancy
of what appears to be truth. The triumph of opinioﬁ by its own
force is never a tyranny.

People concur that there are still some interested parties
who dread this triumph; but, they are still looking backwards, and
that, judging the future by the past, they are finally admitting
the wuselessness of their efforts: that they could be doing even
better; because, considering how many times some similar efforts
have served to accelerate a victory that they had supposed it
should prevent, they are giving up voluntarily, and returning to
the way of integrity which is always that of order and of peace.

As for sensible people, of good faith and good intentions on
both sides, who have only'dreaded the next rupture of an alliance
in which, in spite of their wishes, they scarcely dared to believe,
we hope that this writing will fully convince them of the small
basis of their fear. This alliance is not the result of a human
covenant, concluded for the profit of one opinion or a few men; it
is the product of the force of circumstance: above the conquest of
civil liberty, it has for its goal the freeing of all intellects, the
freedom of all opinions, and of those who have aftached their
dignity to upholding them; the pledge of its stability is the
necessity which has established it and on which it reposes.

There will be indeed, from time to time, something exagger-
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ated by one or the other party, which will appear to momentarily
endanger their common interests by endangering the concord. But
these will be mild clouds which will not be long in disappearing.
Has the folly of such an isolated individual ever hampered the
unanimous progress of sensible men toward well-being? has it
reversed the natural order of things which is none other than the
combination of the constant efforts of people towards the same end?

With perseverance and skill, we will thwart in the end all
the plots that people would weave against our union; with modera-
tion and calm, we will prevent without difficulty the imprudents,
"whatever follies that there will be in their proceedings, whatever
hazards that there will be in their words, from ever troubling it.

Let us particularly guard against allowing ourselves to be
misled or discouﬂraged by some fanciful terrors. Let us always
have confidence in ourselves. Let us walk conscienciously and with
a firm step in the new way which is open before us; and,
Liberals and Catholics, all equally friends of the public liberties
and the institutions which consecrate them, let us cordially close
our ranks, while saying in the example of O'Connell speaking to
Cobbett:

."We have ratified our eternai reconciliation; that henceforth
he would be declared unworthy of receiving the handshake of an
honest man, that one among us who would not fight with all his
strength for the freedom of the conscience, for the liberty of all
men, whatever religion they belong to, whatever opinion they

profess, whatever their sort is, their class, their status."



N e TR .
Réponse a quelques objections, .ou éclaircissemens sur la question
catholique dans les Pays-Bas

Notice

An anonymous pamphlet has appeared in Ghent, in response

to my own on the Union des catholiques et des 1ibe'rau§. It makes

me say what I have never said nor thought.

1 would have disdained this maneuver as both convenient
and not very fair, and would reply upon the good sense of the
public to judge Dbetween the two writings. But the Re’Eonse
confuses and falsifies the Catholic question, and [ believe it
useful to give some enlightenments toward that which it advances.

I have presented them in the form of a dialogue between
the author of the Re'Bonse., with whom I assume textually what
resembles an argument, and myself.

The silence of contempt will be all with which 1 will oppose
the injuries that the anonymous person addresses me; they concern
only me alone, and can dishonor only him.

I have responded in advance to the insipid pleasantries
which 1 expect concerning my pretended conversation, by seying in
my first pamphlet, that this is in no way a retraction of my
philosophical principles: in fact, 1 profess them today as 1 pro-
fessed them twenty years ago. I have varied only in the practical
application that 1 make of it in my conduct. What is amazing

about that? Everything has changed around me, men and things.
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As for the greed and ambition which the author of the
RéEonse makes as the motive of all my actions, he has given in
that the proof of a rare wisdom. 1 would not know how to deny it:
1 am invested with the contestable rights to the first pension that
the government will allow; and, in reward for my active services,
it will assign me at the earliest to settle into, either an
easy-chair in the council of state, or a sinecure in the royal
chamber. To judge by the path that 1 have taken, and by the
place that 1 occupy at this moment, it is clear that nothing
equals my cleverness in the great art of succeeding......

This is all that 1 will say 1in this respect, not to the
anonymous one, to whom I owe neither a confession nor a denial,
and whom 1 will not gratify even with a denial; but to my fellow
citizens.

1 will confine myself, besides, to treating purely and
simply the point of the union of the two Belgian oppositions, and
the unchanging principles on which it rests.

July 14, 1829

Response to Some Objections

Dialogue

THE ANONYMOUS AUTHOR OF THE. RéPONSE:

The Liberals have unitéd with the Catholics, but only to
sign some petitions and to demand the redressment of some griefs.
And there you are pronouncing that their alliance is indissolvable.
ME: I pronounce that their alliance will be indissolvable as

long as the one would wish to unite with the other, that is to
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say, for as long as the Catholics and Liberals will persevere,
the one with the other, in wishing for freedom with equality of
rights for all. The permission, given by the authority, to the
Liberals to oppress the Catholics, would today no longer be an
improvement in the course of civilization, as that permission was
never accorded in the past by the same authority to the Catholics

to dominate and vex the philosophers.

ANONYMOUS: Do you wish to give to the priest-party
definitely and forever those Liberals who have put some confidence

and some hope in you.

ME: 1 do not want to give anyone to any party, nor the
Liberals to the priest-party, nor the priests to the philosophical--
party. 1 am only trying to make all the parties comprehend that
they are all losing mutually, if they are not dealt with frankly
and without reserve according to the cause of liberty. The
authority alone profits from their dissensions. Their concord will
force the authority to be just toward all, that is to say to allow

whole-hearted freedom for all.

ANON.: To love the public liberties, without consenting to the

alliance with the priests, is this what it is to be liberal to your

way of thinking?

ME: Without doubt. Because to be liberal, it is only
necessary to love the public liberties. But let us understand
indeed: these public liberties are for the Catholics and their

priests, for the ultramontanes and even for the Jesuits, as well as
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for the Protestants, the philosophers, and the atheists.

That you would not consent explicitly to an alliance with
the priests, is unimportant: as long as the priests want the same
freedoms that you yourself want, you will be tacitly allied with
them; and that is all that your country asks of you.‘ As soon as
the priests would want domination, and 1 of course will break
with them; from then on the priests will be lost, not because you
and 1 will have abandoned them, but because they will have,
themselves, betrayed the cause of liberty which gave them all

their strength.

ANON.: The constitutionals, not being partisans of the Catho-

lics, are in your eyes the most guilty in that they are not

constitutionals.

ME: No, if you please: but the constitutionals who, through
hatred of the Catholics, violate the constitution when the latter
call upon it, are in my eyes, 1 confess, more guilty than if they

had never affected respect for the fundamental pact.

ANON.: You have written on your so-called liberal banner:

"Outside the church there is no salvation."

ME: Another error. 1 have said only that those who profess
that dogma, if in addition they fulfill their duties as citizens,
must not because of that be deprived of their political and civil
rights, since they have naturally the indefeasible right of think-
ing whatever they wish about the questions of the future salvation

of mankind, as about all other questions.
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ANON. : The word pseudo-liberal that 1 find again in your

writing....

ME: This word, not only is not found there again, but is not

found there even a single time.

ANON.: This word, woulid you apply it to all the friends of

this liberty, who do not sympathize with the Jesuits?

ME: If 1 had employed it, I would have applied it to the
alleged friends of liberty, who reject the Jesuits, solely as
Jesuits; who do not wish for freedom that the Jesuits share with
them, even when the Jesuits only ask for freedom for the anti-Jes-

uits as well as for themselves.

ANON. : What! the men who have written of the spirit of the
church, a scene so sad and so deplorable, these men were able to

pretend? they have pretended to imply that the priest did not love

liberty!

ME: The men who have written impartially the history of the
church, have shO\n;'n there some priests who did not love freedom;
they have recorded a fact. The actual fact of priests loving free-
dom, and calling for it for others as for themselves, is not less
real. And this fact is easy tov explain. The priests were able to
dom'inatg in the past, and they dominated. Freedom alone can
triumph today; and she will triumph over the priests, when the
priests "will struggle with her, with the priests and for the

priests, as for the other citizens, when the priests will have

fought for her.
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ANON.: Better informed than 1, you know positively that the

priest-party, being able to conquer the power, has had the

modesty to refuse it.

ME: 1 know more than that; I know that the self-denial of
the priests of power is, as that of the nobles of their privileges
is, as that of the rulers of the arbitrary is, a renunciation, if
not forced, at least brought about by the compulsion of  things,
and that, consequently, its irrevocability is guaranteed by the

same necessity which has rendered it inevitable.

ANON.: 1 see where 1 am learning from some edifying
accounts.... with what respect the priest-party speaks of the civil
laws, of those of marriage, for example; with what eagerness it
has acceeded to the philosophical idea of praying for all men, and

particularly for the lawyer Hosselet, dead without confession.

ME: The priest, as such, owes precisely the same respect to
the civil laws of marriage, as the philosopher to the nuptial
benediction of the Catholics. He, 1like that person, who, as a
citizen, would violate these laws, would be punished, not because
he is a priest, but because he would have violated the laws.

With regard to that which is required when a priest agrees
to a philosophical idea, it is entirely as reasonable and as toler-
ant as .if one demanded that a philosopher agree to a religious
dogma. The Catholic priest is no more obliged to pray for the
lawyer Hosselet, than the lawyer has ever been obliged to confess

himself to a Catholic priest.
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ANON.: What you are saying, people do in France and in
England, people do even in some non-constitutional countries, such

as Germany and Tuscany.

ME: In France, there is an established church just like
England; it is the Gallican church. For, in order to do what I
say, it is necessary that the state not interfere with anything of
the church, neither to establish it nor to overthrow it, neither to
patronize it nor to enslave it. The Gallican church enslaved or, if
you 1ike' it better, patronized by the government, is entirely at
the same time a burden to the Catholics who wish to be indepen-
dent, and to the Protestants and philosophers who protest fairly
against the privileges of a state religion. In England, it has only
been a very short time since she has ceased to oppress the
Catholics, and she still has not entirely emancipated them.

As for non-constitutional Germany, that is to say particu-
larly the Austrian states, and as for Tuscany, all the sects who
are tolerated there, all the parties which people allow there, live
in peace, 1 admit, in Austria and in Lombardy under the baton of
the master, in Tuscany under the rod of the regent. Opinions
which are not dangerous are free there: others, and the power to
declare dangerous those which it pleases him to, must be carefully

hidden. This country is still the least well off I have spoken of.

ANON.: To say that in Belgium the opinions are oppressed,

because the Jesuits are not directing education there...
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ME: It would be a foolish thing to say that. But to maintain
that opinions are repressed there, and that one opinion among
others is denounced there, because the Jesuits are not able to take
part in education, to teach jointly with the Josephist Catholics,
the Protestants, the philosophers and the atheists, is to point out
a fa;t. Oh well! the proscription of a single opinion puts in
danger all the others, to each variation in the point of view of
the censoring authority; it destroys, consequently, the freedom of
conscience, likewise the arbitrary detention of a single individual

puts back into question the inviolability of individual liberty.

ANON.: People are intolerant, you say: where is the proof of
this?
ME: 1 am coming to give you that. 1 will add here that

which furnishes all the official or officious refutations of my
pamphlet, which has no other goal but the founding of the reign

of truly universal tolerancev.
ANON.: People deprive one class of iis rights, who?

ME: The Jesuits, to cite here only one of them: a 'single

example of suffices.
ANON. : And of what rights?

ME: Of the right of teaching, to speak only of that one.

But, it is a right of the citizen, and the Jesuits are citizens.

"~ ANON.: People exercise some preventive measures; what about

them? on what occassion?
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ME: 1 have spoken to you about that. To impede a person
from teaching is a preventive measure. The repressive measure
consists only of punishing those who, Jesuits or others, have
committed, by teaching, an offence provided for by the penal code.
He who sees only a single preveﬁtive measure by necessity will
soon see many others, and render them all possible: far then from
preserving the state from the least danger, they always end by
precipitating some evils from which only the return to these

principles will succeed in extricating it.

ANON. : Society, whatever one says about it, can request an
account of the education of its citizens, as it can of the main-

tainence of its army, as it can of the action of its tribunals.

ME: The army and the courts belong to the society which
makes them give account of themselves. The citizens do not belong
to it; they are themselves the society, and have nothing to
disclose about what only concerns each individual. Society, the
state, can take the most detailed account of its particular schools;
but it has only the right to supervise the schools which indivi-
duals set up and manage, and in the direction of the schools it is
no longer permitted to involve itself, or in the administration of
the individual estates, the doﬁestic affairs of citizens, the private
education they are giving or frying to furnish their children, the
conversations they hold in their homes, their opinions, their
thoughts. In order to prevent parents from handing over their
infants to institutions that you condemn, you hand over the

parents to the government: would not the remedy be worse than the
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disease? and to avoid what you judge as possible abuse, would

you commit a real injustice?

ANON.: The cassock in the eyes of society is no more than a
gown, today, prejudiced by science; society no longer has the

same preconceived idea of morals.

ME: That is only fair. But is it anything other than society
that has been prejudiced by ignorance, by corruption, by fanati-
cism, by unconstitutionality? Be fair towards the cassock and
gown; and wait to punish the man, the citizen whom they clothe,
that the priest and the monk would be rendered, by some acts,
unworthy of the protection of the law: until then justice is due

them entirely as much as you.

ANON.: Rome ought to feel, if 1 ‘believe you, the necessity of

improving itself.

ME: She will refrain certainly, you talk to me thus in order
to reproach me with this phrase, from giving to her nuncio to the
Netherlands the same instructions with which she charges those she
sends to Austria, to France and to Spain; You forget to add what
is found several lines lower, namely: under penalty of losing,
that is to say in the Netherlands, all her influence. Rome then
will contribute among us to awake, to nourish the public spirit,
these are still my words which follow immediately, to impressing
upon patriotism the venerable seal of religious sanction, to impose
the love of freedom and all the virtues of the citizen as the duties

of conscience; or indeed all its influence will be lost here: Rome
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will no longer do anything here nor will be able any longer to do
anything here!....1 would desire warmly to know what you deplore
so bitterly, if it is the loss of the Roman influence or the
awakening of the public spirit. Before answering, consult the

government.

ANON.: 1 will speak to the government... You are never weak

or disarmed in the face of Rome.

ME: 1 will speak to the citizens, you are never disarmed
before power, in whatever hands it is found, either those of Rome
or of its enemies. And if some auxiliaries reach you to combat the
abuses of this power, never ask 1if they come from Rome or

elsewhere.

ANON.: The services which the liberals render to the
priest-party are of the present; those which they expect from it

are future. 1 see where they are dupes.

ME: And myself also, 1 see this: it would be possible
however that 1 would see it for other reasons than Anonymous. 1
do not see, myself, as duped by those who no longer dupe us and
divide us, or at least profit from our divisions.

In order to prevent the former double-dealing from recur-
ring, the opposition has cordia.lly agreed to the present service of
freedom of the press, which the Catholics have strongly helped to
obtain for them; and she will agree likewise to the future service

of freedom of education, which the Liberals will not grow tired of

demanding for her.



199
ANON.: Whoever does not love the Jesuits, whoever reproaches
them in constitutions, in orders and 1in education fatal to the

people and to the kings, is a false Liberal.

ME: Not entirely true. One can not love them, one can make
all the reproaches imaginable to them, without being a false
Liberal. One would become one only by begging for some exception-
al laws against them; but while invoking, in order to refute their
doctrines, the assistance of the attorneys of the king and of the

constabulary.

ANON: There are only false Liberals in England and in
France; the Lachalotais, the Monclars, the Se’guiers, the Gilberts
de Voisins, and in our days the most honourable supporters of the

French court, are all false Liberals.

ME: Pardon: those in England and in France who are
opposed and are opposing still the domination of the clergy and of
the Jesuits are true Liberals. Formerly one could only be a true
Liberal there in that manner. Now, everywhere the clergy and the
Jesuits have felt that it is enough for them to be free, everywhere
they have comprehended that they had to be confined to being
equal before the law with all the citizens, true liberalism consis-
ted of sustaining them against every infraction of their rights; the
false ijerals on the contrary have sought to spread suspicion
between them and the citizens in order to better hand over one or

the other to the authoritarians in power.
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ANON: It must be recognized that one class of citizens

depends upon a foreign sovereign.

ME: All the citizens must obey the law; but they owe only
this to her: that is why those who want to can believe in the
intellectual, moral, and religious infallibility of a foreign prince
who people call the Pope: because the law has not forbidden this

and did not have the right to forbid it.

ANON.: It must be admitted that this class allows the Pope

the right of deposing kings.

ME: Let us suppose that it allows him this, the king who
will have always been just, will he be less firm upon his throne?
and the Pope arriving at the head of his soldiers in order to
overthrow him, will this king find fewer citizens ready to shed

their blood for the country and its institutions?

ANON.: It still must be admitted that these kings could be

killed when the Society of the Jesuits finds it profitable.

ME.: You wish to say when the Society of Jesuits is powerful
enough to commit this murder, or rich enough to pay for it. She
has this in common with all other societies, with all individuals.

The public strength and the laws are to prevent such crimes at

this point.

ANON.: It will be necessary....to permit people to preach

sedition and regicide to the young people.



201

ME.: The penal code will answer you; it punishes direct

provocation in violation of the laws.

ANON.: In choosing between the influence of the constitutional

king and that of ultramontanism, good minds will never hesitate.

ME.: No, most certainly, they will not hesitate. If, by
influence, it 1is the moral direction that you mean, these good
minds, supposing that they must necessarily make a choice, would
be eager to choose that of ultramontanism, vAJhose seat is far from
us, and which has no longer among us the means of compulsion at
its disposal, other than that of opinion. The state morally directed
by means of a sovereign who has become in this the sole master of
the laws and their organs, and absolute chief of an army of
henchmen, could thus imprison, torture, put to death anyone who
does not think as he does, would be under the yoke of despotism
in its most ideal and most sublime beauty.

If the influence of which you speak is only the government
of the realm, it is defined and regulated by the fundaméntal pact,
and those who would wish to actively bring the foreigners in here,
would fall still one more time into one or the other circumstance

provided for by the penal legislation.

ANON. : It is not a matter here of anything other than that

of returning to the Jesuits the mind of the new generations.

ME: No one has the right or the power to make this restitu-
tion; but also no one has the right or should have the power to

stand in their way, if the spirit of the age would naturally lead
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us there. Therefore, 1 ask you, does the spirit of the age
generally manifest to want to be yielded to the Jesuits? You know
very well that it doesn't. The spirit of the age manifests itself as
wanting freedom, but very whole-heartedly; and consequently, even
the freedom of giving itself to the Jesuits if ever it desires to

take that course.

ANON. : The very constitution of the Jesuits, their rules,
their character obliges them to do certain things which are not of
opinions alone, but the manifestation by exterior acts, of these

guilty opinions.

ME: You add: and that extent of the domain-the laws. 1
would not have been able to better answer you.

1 will nevertheless still make you observe that acts alone
will be guilty before the law, but in no way the opinions which

will have given rise to them.

ANON.: The Catholics and the Liberals will no longer be

divided! who says so?

ME: Their interest.

ANON.: Who orders them to do this?

ME: Necessity.

ANON, : Who has any orders to give them?

ME: Their firm intention to be free.
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ANON.: Do you believe that the alliances of opinions and

doctrines are commanded as the charge in the twelfth period?
ME: The opinions and doctrines, no; the interests, yes.

ANON. : Some among us have believed that it was advisable to

sign petitions;.... -eéveryone has done this who wanted to.

ME: Except those who have sacrificed their conscience to

their private interest, to their hope of succeeding.

ANON.: This liberty, we do not want to hand it over, to

alienate it, to surrender it to anyone.
ME: Nor particularly to the authority.

ANON. : The friends of liberty....they will separate
themselves from the Catholics, if they judge it convenient, without
that no one can force them to act in a sense opposite to what they

will have resolved.

ME.: And I pledge myself, if likewise I find it convenient,
to aid them, as far as 1 will be able, to executing this generous

resolution.

ANON.: Education given to the Jesuits. Anyone who is not for

them then, 1is in your eyes in the same position as one who

defends the absolute power.

ME: That is, education permitted to the Jesuits as to all

others: 1 have told you why. Those who violate with impunity one
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principle, can violate all of them. Is that not absolute power then?

ANON.: Until now the priests have more or less served,

although in their interests, the friends of liberty.

ME: - 1t is solely in their interest that they had to help
them: that proves to us only that, as long as they will love

liberty, they will continue to help its friends.

ANON.: Now the friends of liberty can only be of further use

to the priests.

ME: The friends of liberty only help in this way: they back

up the priests who serve it with them.

ANON.: The hypocrites of our days, with those words of
intolerance and of ministerialism, have lost in public acceptance
all of even the most disinterested friends of philosophy and of

liberty.

ME: One 1loses no one in the public opinion w'ith words,
unless those words signify something real and speak something of
truth. Intolerance; 1 have given some proofs of that (because
people are intolerant in yet a different way than in vexing in the
Pope's name): ministerialism; it would be wuseless to give oneself
up to it. |

As for the disinterested friends of philosophy who pension,
and of liberty who find a place for it, their conduct, to be sure,

has been at all times very liberal and very edifying.
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ANON.: To go to their goal, to fend off their adversaries,
and to arrive at domination, this is their project and they follow

it.

ME: It is no longer the concern of disinterested friends:
these friends would be ours if we succeed one day in this
lucrative domination that tl"ley suppose is the object of our desire.
However little that pains them, let us hasten however to reassure
them; they will not have to change masters. Our goal being the
triumph of all rights and the rights of all, there will not be
domination other than that of the law. We will maintain it for
them by fending off our adversaries with the truth, but never by
violent means, but only by distinguishing them as disinterested
friends of philosophy in the government and of freedom in its

offices.

ANON.: The good men write to each other: how does one
become accustomed to my parish priest in Paris always preaching
absolute obedience to me, and my parish priest in Ghent always

preaching freedom to me?

ME: 1 answer those who make the good men speak thus, that
actually in civil rights it is not their parish priest who is
charged ex professo to make them understand the extent of it; that
every citizen is obliged to maintain these rights, when he posses-
ses them, to try to obtain them, when he is deprived of them.
That he will in no way refrain from listening, if he finds them

correct, to the decisions of the cures of Paris and Ghent on
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matters of conscience, and that will make him also follow the good

counsels of the cure of Ghent solely, in political matters.

ANON.: Does the Pope have two languages and Catholicism

two opinions?

ME: What does it matter to you? is it not sufficient that,
among us, the priests have only one language and that they are

only of the opinioﬁ of those who wish for liberty?

ANON.: When the convert writer will tell us that the priests
are allied with virtue and patriotism, we will answer that it is
because virtue and patriotism are able for the moment to be good

for something for them.

ME: That is what 1 would have answered also. And, 1 would
have added, that 1 am convinced that. patriotism and virtue will
be equally good for something for them, afterwards and a long
time after the actual moment, 1 permit myself thus to hope that

they will continue indefinitely to be allied with patriotism and

virtue.

ANON.: The wise man does not ever believe in the opinions of

the priests and their devotees.

ME: As it will please him. But will he refuse to believe in

their behavior?

ANON.: I know, he says, that among all the nations of
Europe, the clergy has tended to be dominant; and 1 know that,

successful in power, the clergy has never allowed freedom.
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ME: Therefore one must indeed be wary of letting them
succeed here. You say that, once the clergy has become the power,
all that is not the clergy ceases to be free: this is to reason
forcibly! It is clear that, if the clergy dominates, it will not
allow freedom, more than it will allow any dominant authority
which is not the clergy. This is not therefore a question of dogma,
of beliefs, of sect, of religion; this is very correctly a question of
power. Oh well! the opposition or, if one prefers, the nation will
always be there in order to prevent this power from abusing its

strength, without being anxious to know if it is the clergy or not.

ANON: The clergy aspires to domination.

ME: When that will be proven with regard to the actual
Belgian clergy, as it still must, before the punishment of its keen
desire to govern us, there must have been a beginning of the
execution of the usurpation of the power which people accuse it of,
and that by means of an ordinary material act contrary to
established laws. For, 1 do not suppose that one would want to
arm the law against those who would also be suspected of aspiring

to domination.

ANON.: When the clergy possesses domination, it robs the

people of all hope of freedom.

ME: That is no longer worthwhile. Under any given absolute
government, priestly or otherwise, there are only some slaves who

only have as their own what the master wishes indeed to allow

them.
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ANON.: To work to accelerate the domination of the
priest-party,....to ally oneself to the clergy 1in- order that it
would be stronger,...thatis, one can affirm it, the secret thought

of the convert M.De Potter.

ME: 1 will certainly refrain from affirming what is the
secret thought of the. anonymous one: 1 content myself with

pointing out his obvious falsehoods.

ANON. : In the Netherlands, under a Protestant king, this

domination is forever impossible.

ME: Why then publish a pamphlet against my secret thought?
But the anonymous one does not say enough: he would have had to
say that this domination is impossible under some liberal insti-

tutions, whatever the religion which the chief of state professes.

ANON.: Who can say that with some Catholic elections, some
Catholic States-Provincial, and a Catholic majority in the Cham-
bers, that the king would not be forced, in order to comply with
the perverted public spirit, to some concessions which he would

make while groaning and out of pure necessity?

ME: First of all, let us agree on the sense of the word
perverted. Several kings, in extreme times, have made while groan-
ing, and out of pure necessity, some concessions to the public
spirit of the period, which is love of liberty and the urge for
equality. This is not, I think, the spirit that you call perverted.

This point settled, let us consider the concessions which the
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King of the NetherlaAnds would make to the Catholic majority in the
Chambers, the result of Catholic elections, for the sake of some
Catholic States-Provincial. @ Would these indeed be concessions? It
seems to me that, according to the very text of the fundamental
law, these would be some laws of sound and due form, emanated
from the three branches of the legislative power, legally consti-
tuted. |
That makes, of two things one, either these laws would be
just for all, and then why fear them? or they would violate rights
(I do not say only that they would break the aspirations)of the
minority, and then this minority, if it were only a single man,
would enlist and fortify itself in the long run for the sole
ascendancy of equity and reason, until that time when society
shook off the yoke of the despot and of violence, which it would

have suffered for some time.

ANON.: In a constitutional state, is a Catholic government so

impossible with a Protestant sovereign?

ME: Even an equitable government, frank, constitutional,
although certainly more difficult to form than a government entire-
ly Catholic or Protestant, is not impossible. Also, it has for its
goal that of uphoiding the wishes of the citizens, Catholic and
Liberals, certain then, that what 1is besides the belief of the

ministers, is quite impartially free.

ANON. : Today real alliance with the priest-party; and tomor-
row, if it acquires the power or if it approaches it, alliance

against it with those whom we reject today.
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ME: No. Alliance with any party, against any party, as a
party is understood; is not variation of any kind. On the contary,
perseverance calm but steadfast in the continuous progress a-
gainst the authoritarian, with whatever party that it supports,
with those who follow this same progress, without those who follow
another. Indissolvable union with the friends of the public liber-
ties, whoever they may'be, against the enemies of these liberties,

likewise whoever they may be.

ANON.: ..... the devotion to the clergy that you yourself will

have worked for such a long time to consolidate.

ME: Here it was now or never to cite, to prove; but it would
have been necessary to cite accurately, to prove incontestably,
and that was impossible. 1 defy the anonymous one to produce a
single line of writing where 1 have preached devotion to the
clergy. I will repeat to him for the hundredth time that 1 condemn
all devotion j'ust the same, if this is in the cause of freedom and
truth, and that I have not any interest in getting angry or in

wishing to appear angry when the Catholics condemn it like me.

ANON.: This terrible dilemna crushes you: either you will
hope for the domination of the priests, and you are in this case
only among the hypocrites and false Liberals; or you think that in
the crisis which they can give occasion to, someone will always be

there to save the country. Who? your enemies!

ME: Not so terrible. 1 believe them of having already replied

victoriously.



211

Remaining with the crisis of the country and the generous
enemies who should then save us. This supposed crisis would be,
above all, fatal to th_osé who would have aroused it, even without
our having been aided by actual enemies (it is you who have
called them that) regarding the public liberties, who would then

become friends.

ANON.: Is it correct that the priest-party dominates in a
constitutional state?

ME: You force me to always answer the same thing: in a
constitutional .state, the fundamental pact alone rules; and the
good citizens watch without respite so that, under its name, none

usurp the public authority.

ANON.: Is it loyal to aid this party, still oppressor of

public liberties, in binding its cause to that of these liberties?

ME: No, when it oppresses the public liberties; yes, when it

defends them.

ANON.: Is it proper to praise the sympathy of the priests for
philosophical ideas, when everywhere they have persecuted,

burned, or exiled the philosophers?

ME: 1t 'would be folly; for it is free to the priests to have
antipathy for these ideas, entirely as the philosophers have for
many of the dogmatic ideas.

The penal code has provided for this in that no one can

persecute, burn, or exile any person for what he thinks or what

he believes.



212

ANON.: And in the case where one could foresee that they
will seize the power, the only means of safety being united with
Holland and with the Protestants, 1is there from then on any
disgrace in founding this future safety on some men who people

now insult every- day in order to please the Catholic party?

ME: : Unless you specify where, when, and how 1 have
insulted the Protestants and the DU-.tCh, you will undergo still
another time and for the sake of terminating this overly long
dialogue, the disgrace of a formal denial.

Man of bad faith! it is in no way a question of arming
ourselves with the Catholics and the Belgians against the Protes-
tants and the Dutch, nor with these last people against the
others; it is a question solely, and you know this as well as
anyoné, of forcing the Protestants and the Dutch to be fair, or
rather of forcing the authority not to exceed its limits, that is to
say to allow everybody all the freedom to which each has a right,
and in being itself neither Protestant nor Catholic, neither Belgian

nor Dutch.

Post-Scriptum
At the moment when this writing was on the press, people
told me about a critical article that one of the journals of
Brussels had published ‘against the pamphlet, the Union des

catholiques et des libéraux. This article, in addition to the

obliged accompaniment of abuses, essential to every official refuta-
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tion, contained the single plausible objection which has been made
to the principles expressed in this pamphlet. Here it is textually:
"The law can not evaluate a doctrine as long as‘it remains
speculative; but, as soon as it is converted into positive applica-
tion, it pretends to rule the exterior conduct of men, it returns to

the jurisdiction of the civil law, to which it must conform."

. . . ) . . - . . . . . . . . . . . . . . . . . . . . . . . . .

"In order for us to make it better understood, let us turn
to things of the highest nature: religion is only an intimate rap-
port between each man and God, and as long as this feeling
remains individual, the law has nothing to see. But is not there
in the nature of religious feelings something more, do they beget
nothing more than a simple correlation between man and God, and
are they not between men a source of rapport, from which
necessarily spring a religious society, a government of this
society, practices, forms, in a word, a sacerdotal g.overnment?

"And, if it is thus, which of the two societies, eithgr the
civil or the religious, ought to have supremacy, the sovereign
government of society, which of the two must depend on the other?
what does M.De Potter respond.

"We have already said, a government cannot be the judge
of the truth of dogmas, but when they concern the civil order, it
must apprehend the knowledge of it, be it what the nature of the
doctrine is if it is something contrary to the public good, be it
what is the manner of designating it."

I responded indeed willingly as they had invited me to.
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A doctrine, as such, is forever only speculative, even when
it prescribes some material acts, and it does not -fall under the
power of the 1law; the applications to which it 1is turned,
proceeding from it only: it does not fall under the civil juris-
diction as intending to rule ‘the exteriorAconduct of men, nor even
as ordering it; but this exterior conduct enters in again there:
and, likéwise that the social mah,‘ in so far as thinking, is
beyond the law; 1ikewise-the social man, in so far as acting,
must submit there. Thought is and is only able to be the domain
of the conscience; the law has nothing to do with it: acts are and
can only be in the domain of the law; doctrines do not serve, in
any case, to excuse them.

Yes, religious sentiment with a correlation between man and
the Divinity 1is a source of relations, from where there flows
necessarily a religious society, but entirely deprived; practices,
but entirely, if 1 can express myself thus, domestic; forms, but
entirely voluntary; and a sacerdotal government, but without
coercive means, without any force other than that of opinion; that
is to say entirely opposed to what people mean by government,
and to what a true government in fact is.

That is, it seems to me, the difficulty resolved. Let us add
however to these reflections some new reflections.

The civil society has no supremacy over the doctrines of the
religious society, no more than it has over the opinions of each
individual; for it is as an. individual, as a man, and not as a
citizen, that he embraces, that he professes a religion, whose

dogmas are always for him individual opinions, without ever being
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the doctrine of a society, even of one whose opinions are identical
to his own. On its side, the religious society will in no way be
able to dominate the civil society, nor even have over it- the least
influence, in what concerns its fundamental pact, its legislation,
its administration, its police; which do not concern it, and which,
consequently, exist without it and, if it is necessary, would exist
in spite of 1it, no more than religious society can make any
individual give Way by some means of constraint to his opinions,
to hi‘s forms, to his practices, in a word, to his government.

One of these societies will never therefore be dependent on
the other, neither will have nor will ever be able to have the
sovereign power over the other.

The civil society will proclaim in vain: I consent to such
doctrines; 1 patronize such opinions; this form of worship is
agreeable to me; these practices of the church are pleasing to me;
the faith of these dogmas would be much more agreeable to me
than that of some other dogmas. The independent man, the
religious society which has respect for itself, will beware indeed
of forsaking its faith or principles: and, if they would do this,
they. would lose in an instant all right to their own esteem; they
would become torn apart from all moral dignity, their principal
welfare, their strength, their life.

On the other hand, the religious society will never admit to
inverting, to troubling the established political and civil order.
Its members will allege in vain their faith, their worship, the
precepts to which they submit themselves, the rule that they are

ordained in or which they have accepted, to legitimatize an act
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which the laws forbid, to exempt themselves from a duty which
they impose.

If the law leaves the circle which has been marked out for
it by the very nature of things, by ordaining an act or
defending another over those to which it does not extend its
power, this law is unjust; it will hardly endure. It is generally
because of this that all the governments have had to cease
administering by force the sacraments to those whom the church or
the priest had declared unworthy of it; it is in this manner still
that they cease little by little to intervene in the refusal, not of
burials, but of the ecclesiastical ceremonies with regard to deaths;
it is thus finally that they will cease soon to demand that the
civil marriage precede the sacramental benediction which consti-
tutes the religious marriage, and that the law must limit itself not
to recognize, without putting any obstacle there under any pretext
or in any event.

The effective and active protection which the Catholic
church still asks for in the tribunals, in a few countries, for its
dogmas, is it not openly disapproved by all the sensible souls, as
much by the religious party as by the philosophical party? The
opposition placed by the jurisprudence to the civil marriage of a
priest, because of his sacerdotal character 1is an obstacle to
ecclesiastical marriage, while the code acknowledges for every
citizen, civilly free, the right to be married, does it not bring a
smile of pity to anyone who has the least idea of the true
principles of legislation and of their most strict consequences? The

conscript called up by the law, would be discharged as unfit
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because he said, for example, that the monastic order to which he
was pledged, did not permit him to bear arms? Would the monk
succeed in removing himself from the taxes which strike him,
under  the pretext that he has taken a vow of poverty?

Let us not confuse what is in itself very distinct; and let
us declare frankly that the dogmas would not be able to interest
the sociai organization, and that, consequently, it is forbidden to
it to meddle there; that, without growing anxious about anything
if one doctrine, regarding its nature, or regarding the manner of
stating something, has something contrary to the public good, it
must be restricted to maintaining the public order, by means of
the full and straightforward jurisdiction that it has, in the name
of the law, over the acts of the citizens: and the puBlic order
will be maintained as long as there is liberty for all, equality
for all. But therefore let us clearly and incontestably establish
this real omnipotence of society over acts, that no doctrine can
exonerate them if it condemns them, nor condemn them if it
absolves them.

Let us above all not confuse the very material, very tempor-
al church, such as it was able to exist and as it really existed
in the past, and the church of our day, very spiritual, very
intellectual and moral, a simple school of opinions, of dogmas and
of doctrines, such as it exists today, everywhere where the most
simple ideas, the foremost practical notions of public and natural
right have penetrated into its spirit. The church formerly has
had, in fact, out of wealth and power, a government and some

laws which it has made people observe, be it by means of the
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forces which it might prevail upon itself, be it those of the
secular arms which it invoked and which never refused it their
support. It has preserved out of all that only its lawé and its
forms: but material strength is missing it, and, if it is still an
authority to whom people listen to voluntarily and whom they obey
freely, it is no longer nor can no longer be anything on account
of power. It is today no longer hostile to the governments which
allow it all its independence, all its liberty, as the heads of the
modern knight-templars are not feared who, rendered power equal-
ly, are dividing still, without the kings of the land finding
anything to fault, the provinces of their states, and while ruling
those whorﬁ they have joined together, unknown to the people, from
the foundation of the assemblies where they play the roles which
they have indeed been innocently dealt.

But, let us not forget, the condition of allowing the entire-
ly independent and free church is important, is decisive for the
peace of the people and the governments. The least clash attracts
to it attention, gains interest, stirs up opifuion in its favor,
augments its zeal, hundred-folds its moral forces, and prepares in
the distance a storm which will be too late to exorcise when it
will be close to exploding on the imprudent people who were not

able to foresee it.

Fin.



Lettre de Démophile a. M. ,Van Gobbelschroy, sur les garanties de
la liberté des Belges, a l'epoque de 1'ouverture de la session des
états—geheraux  (1829-1830)

Advertisement

The advocate Jottrand presented, several weeks ago, his

ideas on the Garanties de l'existence du royaume des Pays-Bas: 1

am trying to assemble mine on the certainty that the Belgians
have to finally become and then to remain free, under the protec-
tion of a national power, such as the fundamental law has estab-
lished, that is legal, impartial, just and therefore strong.

The Belgians cherish their existence as a nation only be-
cause it guarantees them freedom. These pages ought then to be
considered as a sequel to the pamphlet of M. Jottrand, and as a
proof besides to add to those which he has so patriotically
gathered, of the inviolability of our national independence.

1 have addressed these reflections to M. Van Gobbelschroy,
because in my eyes this minister is to us the personification of
the one erroneous system which could be able for some time, to
r;1151ead the power, to lose uselessly several men of merit to the
public opinion, and to retard the progress of the liberty: this
system 1is that of half-measures, of timidity, of a show of
moderation which is only weakness, of groping, of hesitations, the
system in a word as absurd and as disastrous to the people as it
is to the ministers, called see-sawing.

As for M.Van Maanen, his colleague, who proceeds more
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directly and more rudely, and who never lets go, even to get
bettér control afterwards, 1is sufficiently known and consequently
without real danger to us: he can still annoy us, do us some
evil, but can no longer deceive us nor impose silence on us.

He deserts temporarily the employ as head of the office of
the Department of Justice, for the expedition of current affairs;

but, as minister, he is constitutionally dead.

Letter from Démophile to M. Gobbelschroy

My Lord,

Will you always be so mistaken about men and about things?

At the time of your nomination as Mini;ter of the Interior,
the Belgians Dburied in the sleep of the most profound apathy
under which the particular affairs of each was not concerned,
allowed M.Van Maanen the means and the leisure to organize the
paternal despotism of which they began, after one year only, to
feel all the weight. We are not restrained; far from it: the
extravagant system of taxes which they overburden us with was
vividly felt and bitterly criticized; but simply at homé and
between friends, because people still ignored what the public
r.nanifestation can be, firm, unanimous with the indignation of all
the .people. People whispered, people hated. and people paid for it.

You saw then, my Lord; and, liberal up to a certain point,
if not out of conviction, at least to conform to the vogue of the
men of your time, you abated, not the system by which you op-
pressed, but the exterior forms of this system of ruin and death:

you did not break our chains, but you sheathed them with care,
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in a way that they no longer offended us to the quick as before,
as people treat the convicts whom they do not want to be liable to

succumb before they can reach their destination. Why do you

suppose that men who do not compiain, have reason to complain?
We continued to champ the bit and carry the pack with which we
had been charged; and .our country, tranquil on the inside in
spite of the violation of all our rights, celebrated outside of it
where people believe these rights are respected; our poor céountry,
domineered like a vast college of little babies silent and trembling
under the rod, 1is fulfilling in the case of our neighbors the
epitaphs today so disparaged and so foolish in the classic land of
hospitality and freedom.

Can you yourself ascribe to, as far as it is in you, this
cruel derision? Having understood that your liberalism cannot be
maintained on the side of the opposition to some of our represen-
tatives, although it was only an illusion, a shadow of opposition,
a decoy, and perhaps even a particular speculation, you have
sought to muffle i';, and have succeeded there without much difficul-
ty. It was there, my Lord, and you are often praised as for a
brilliant victory, that was the culminating point of your insignifi-
cant political career. The tr"umpeters always independent of the
ministers were playing well for some time to proclaim your lofty
deeds and your glory. There w-as no longef an opposition! You had
overwhelmed it with the government, as liberal itself as this
opposition had ever been able to desire it to be! There remained
only to- enjoy so much success: and 1 scarcely doubt that the

ministers and their creatures do not enjoy it with all their
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faculties, at the expense of what is right.

But it was necessary to prevent the opposition from reviv-
ing. One tried it, charming each day the ears of the new
counselors of state, peers and governors, as well as those of the '
aspirants to these sweet refuges, by the recital of the exploits of
the power against the monsters of ignorance and fanaticism,
always ready, they said, to devour us. The ministerial liberalism
par excellence did not cease to give the most irrefutable p;‘oofs of
its existence and of its strength. The Jesuits were outlawed; the
students of the Fathers dispersed: the Catholic clergy finally
forced to be trained in evefything that was in the interest of the
government which it knew, to render itself capable of everything
that the government might require of it. Who would have been able
to demand more? Did this not suffice, and even beyond, in order
that it was demonstrated that the ministers governed according to
fundamental law? The bishops were not censors; would more be
necessary so that the press would be entirely free? Teaching was
forbidden to disobedient' priests; it did not matter consequently
who this was.

It is indeed true that, at times, some Liberals who were too
credulous who wished to use all these liberties which people
extolled to them without cease, were cruelly punished because of
their good faith or rather théir simplicity, and that they paid
dearly for the error of having believed that, since people were
able to slander the Catholic religion and its clergymen with
impunity, one ought at least to be permitted to examine the

conduct of the agents of the king, of the constabulary, keepers
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and other public officers of the place. These rigors made a fairly
disagreeable impression. But the government was soon successful in
counteracting this with the joy which the news of whatever coup
d'dtat allegedly caused in the interest of the wounded party; and
the Jacobins, as people decently called the Liberals independent of
the governmen.t, indeed quickly forgot the unconstitutionality com-
mitted to the detriment of any one of them, at the sight of two or
three French priests, described as agents of Mont-rouge, escorted
to the frontiers 1like some evil-doers, or of an expedition of
M.Walter against the Ignorantins.

Nevertheless, the moment which put an end to this hoax was
at hand. The Catholics had ceased to speak of religion, theology,
dogmas; as far as they kept this language, they had only been
understood in the seminaries, and their opposition had only been
the opposition of the sacristy: they appealed to all now, and in
all their prayers, this freedom that the majority of them had for
so long a time not appreciated, and the entire nation listened to
them. Far from fearing the press more, they loudly asked for the
complete emancipation of it, and called out for open concurrence in
the future legislation on education, to the profit of everyone as to
their own: in a word, they brought into the doctrine, only good,
only truth, only the equitable, only the unchanging, for the
common good.

| If these things had remained thus for several years, the
Catholics, as one of their journals has very spiritually said,
would have monopolized the opposition in their hands alone; and,

rejected by the Liberals, persecuted by the authority, placed at
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the head of the regenerating movement by the people, they would
have given to Belgium a spectacle which, most certainly, she had
never again expected. Happily the very strength of things might
urge on towards a much more appropriate denouement satisfying
every disposition.

It is difficult, my Lord, it is even impossible that the word
LIBERTY can be pronounced before a generous nation, without
finding sympathy there in more than one soul, an echo in more
than one heart. This is what happened and what necessarily had
to happen in Belgium. Soon' people only heard resound from every
side '"liberty, equality for all": and 'the Union," this terrible
union, the death knell for our ministry, was projected, concluded,
consolidated, and, as people have already told you, my Lord, it
was indissolvable. There were 1in the entire country only the
ministers who were astonished, who could not understand anything,
who still doubted the truth.

Well, they had never understood anything save their private
interest, their interest of the moment: now, this interest, which
had become for them a question of existence, demanded imperiously
that they continue to excite, to maintain the divison. Had they not
always done this? Since they wished to do this still, would they
likewise succeed again? Why would not the Catholics be charmed,
as usual, by seeing themselves offered the philosophers in sacri-
fice? Would the latter no longer accept with alacrity being able to
profit from the oppression of the Catholics, who had henceforth

handed them over without any reserve?

No, my Lord; all this had become impossible: and why? I
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am going to tell you. All the Belgians wished to be free: they had
finally perceived that it would not impede that moreover, either
being Catholic, or being Protestant, or being philosophical, and
that, whatever they were méreover, they were not less free because
those who were another thing or even entirely opposed, enjoyed an
equal freedom. They agreed therefore, unless 1 am mistaken, they
felt spontaneously and generally that the Catholic citizen, . the
Protestant citizen and the philosophical citizen have coﬁstantly
one quality whi‘ch is common to all of them, that of the citizen,
an interest which is common to all, that of liberty, that is to say
of maintaining inviolable the rights of each, defended by the
general will. There is no need, my Lord, of telling you the rest.
Your sagacity will supply that without difficulty, and you will
foresee little by little that freedom in Belgium could at last one
day be assured, be guaranteed.

To better convince you, please reflect with me on the follow-
ing truths:

Every nation who loves freedom is already free by right; as
soon as she will want to be free, she will be in fact. People were
never slaves for a long time if they deserved to be free: one can
always say that the. liberality of a government is in a sense
directed by the moral erergy with which the citizens have endowed
it, and the generosity of the pfinciples which guide their conduct.

1 have said that, to be free, it is sufficient. to want it.
That word is taken here in the largest sense. For one can only
pretend.that the society wants freedom, in which each member is

always trembling before authority, dreading more than all other
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things the loss of his property, his liberty, his life, aspiring
only to the honors which the authority distributes, to the favors
that it lavishes on its valets, to the places where one can serve
it.

A free nation is composed of citizens ready for every kind
of sacrifice, who know to resist the high-handed, without being
frightened of 1its menaces, without allowing themselves to be
seduced by its promises, haughty and inflexible when they suffer
for the country, simple and modest when they triumph with her,
defiant 1in times of wunjust harshness and corrupt offers, and
having only a single goal, that of independence for all, of liberty
and equality in the rights of each.

Now, does it not seem to you, my Lord, that there is be-
ginning to be in our provinces a good number of these citizens?
For myself, 1 have never doubted for an instant that, as soon as
some would have had the courage not to give way, the clumsy
anger that the government would be eager to explode against them,
would have soon multipiied them beyond even the most legitimate
hopes.

The thing has happened precisely so, and the victory of
good reason, that of. the people,‘will no longer be uncertain‘.
Today it is only a matter more or less of the time that it will
take to obtain it intact, solici, durable; and for that, the same
means which have served to prepare for it, must sefve again to
render it complete. It is always out of unselfishness that it must
be, out of vigor, out of resolution, out of constancy, out of unity

in purposes, out of union and out of the general view among those
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people who, having the same cause to defend, to sustain, to make
triumph, must always march under the same flag and obey the

same slogan.

For some days, the ministerial barkers have become hoarse
crying that the union has dissolved; that such and such a Catho-
lic journal no longer mentions its colleagues the apostolic foreign-
ers, and holds forth with complaisance on the royal amenities of
Don Miguel; that a Liberal sheet has, by reprisal, resolved to no
longer turn its attention to some griefs of the party of which it is
the organ; that the deputies are ready to follow this example, and
that they will have scarcely recovered from the kind of bewilder-
ment where the recognition .of the false route that they have been
so blindly engaged on during the last year has thrown them,
when they will begin anew among them the combat to the bitter
end, whose result willl be for wus the doﬁination of the Pope,
represented by the Capucins and the Jesuits, or else the paternal
government of the dynasty which has, so say its salaried flatter-
ers, imported freedom and hospitality into Europe.

I will not quibble over words. The view that 1 wish to give
here while passing to the deeds themselves, should be as fleeting
as the circumstancesAwhich are the object of 1it, and does not
require lengthy development.

I will confine myself to. saying that, even if all who ad-
vance so immodestly as champions of our pitiful fnen of state
would be true to the .letter, it would still not prove anything to
the detriment of the cause that the Belgians have, for a year, so

ardently embraced. What are some journals that an unforeseen and
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more trivial circumstance, their interest offended by a stockholder,
their self-esteem wounded by a collaborator, can mislead at every
instant? The other journals are not in favor of pointing them out
then or profiting by their fall, without which there was never
anything lost for the public, whose opinion was to them on the
whole an incentive and a reward? What would be even the
defection of one party of the opposition, be it Liberal, be it
Catholic, for the thousandth time sunk under by vain hopes,
illusive promises, childish fears? What \:vould be produced finally,
if they were possible, the slackening, the discouragement, the
hesitation, the torpor of all the national representation? Some
days, some weeks, some months more of a delay, and after that a
redoubling of the ardor and strength, which, instead of permitting
what people were amused for a long time to call the seat of capitu-
lation, would sweep it along on the bayonette of assault.

For, is no one aware, that this is what has to draw our
deputation out of the lethargy in which, for fifteen years, it had
been immersed almost entirely? The accumulated governmental in-
justices, offending presently the rights of the Catholics, soon those
of the Liberals, always the fundamental law and the rights of
every citizen; injustices backed up with a humiliating arrogance,
with a revolting obstinacy, and which the journals pointed out,
proclaimed, repeated until they had officially become the griev-
ances of the nation; in a word, the general dissatisfaction. Now,
and let ‘us never lose sight of what the whole question is, has the
dissatisfaction ceased? The former tranquility, the result, not of

the irreproachability of the authority and the satisfaction of the



229

governed, but of the apathy of those who could no longer revive,
the irritation which has taken its place has it been calmed by
the certitude that the affairs of the nation have finally assumed a
national progress, that the people no longer have anything to long
for? Have all the griefs been redressed? Have the journals of the
opposition been reduced to silence by the impossibility of still
finding some abuses to reform, some improvements to demand? Are
the Liberal sheets losing their readers who, convinced thaf hence-
forth everything is for the best under the best of governments,
wish now only to hear regarding this government some hymns of
gratitude, some concerts of praise? You, yourself, my Lord, would
not dare to assert it.

Let us say then rather that the disgusting toadies, some
flatterers of our so-called men of state and their acts - appear in
the midst of us and disappear unobserved, and appear again only
by means of the money that these men derive from our purses in
order to pay their ignoble eulogists: let us say that, except for
the bondage of the press, all the forme,r' abuses still exist, and
that they are today as a year ago, as fifteen years ago, and
more than fifteen years ago, exploited for the profit of greediness
and of the tyrannous; let u;c, say that the list of the griefs is
still frightening, that the griefs themselves are real, demonstra-
ted, incontestable and clearly 'enumerated;' let us say that in the
final analysis, the question is no longer that of knowing if we
will be more or less free, free in such a manner rather than in
some otP;er, but indeed if we will be free or slaves, if we will be

freely governed by the agents to which we have entrusted the
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authority necessary for the conservation of public order, will they
still reserve us the right of supervising them, of rebuking them,
of rejecting them, or if we will be muzzled and penned up, in
order to be today pedantically ruled by one, tomorrow paternally
chastised by the other, always despotically held on the leash for
the good pleasure of the master and the needs of his favorites.

All this is understood, all this is profoundly felt by every-
body, and the universal exasperation of which it is the re.sult, is
the only real guarantee that we ought to hope for, the only good
guarantee that we can have of the perserverance of the nation.al’
opposition, of the future regeneration of Belgium. For, one should
not be mistaken about this: if, since the limit of the sufferings of
the people has been reached, the grievances of the parlimentary
opposition have found support in the nation which repeats its
clamors, it is now the nation itself which requests with great
cries the fall of a system rendered unpopular, an odius monument
'to the ministry which has sown only injustice and hun‘ﬁliation, and
which has only reaped hatred and contempt.

It is therefore in vain, my Lord, that the power would still
attempt in the future to spread the divison, to organize discord,
to flatter some vanities, to frighten the timid, to make promises to
the ambitious, to put to sleep the most credulous: the people are
awake, and this suffices for their safety. They will arrive at
their goal with or without the opposition of the chambers: they
will arrive there by their own energy if not by that of their
representatives; by the noble and firm attitude which they them-

selves would know to take, if these agents do not show themselves
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worthy of them.

One can, my Lord, prolong the sleep of a people: you
particularly, to whom nature has accorded the art so precious of
diplomacy, of ancient politics, of caressing opinion, of appealing
to one group, of flattering the other, of not shocking anyone >with
the repulsive appearance of absolutism in its scandalous nudity,
you were able better than anyone to soothe us for sever;l years
more, telling us from one time to the next some of these stories
that you know so well. But, once a nation awakens, one can never
again 1lull it to sleep. The hour of dreams, now an agreeable one
of prosperity, now of future liberty, sometimes as terrible as
congregations extinguishing with one hand the torch of the sciences
and with the other setting alight the woodpiles, has passed
without return. It is for present happiness that people wish, and,
for acquiring each in his own way, real liberty, by means of
which every individual who obeys the laws lives, with regard for
the rest, absolute master of his person, of his actions, of his
opinions, of his interests, and arranges his own affairs as he
intends, that is to say much better than if the government had
done it, always and above all excldsively occupied with his own
welfare. And the congregations, and the barbarity tnat they drag
along behind them, and the inquisition which they keep all ready
to purify us with, makes even the most credulous of us shrug our
shoulders, even the childrén. With liberty, my Lord, one fears
nothing 'from all this: one allows the monsters to approach, and,
instead of the scoundrels which they appeared to be, one recog-

nized them as wavering batons. In spite of the ministry, and even
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with the help of the congregations, as long as they interfere, free
competition will maintain by itself alone the sacred fire of the
letters and sciences; the press will supervise and when it must,
will harass the authority, and will force it to govern in the
interest of all; the love of a country where each has his rights
and exercises them, will give birth to some prodigies 1in the
moment of peril, and finally one will have a true classical land
of liberty, because it will belong to the citizens, of hospitality
because it will be inhabited by men.

Look at this idea, my Lord, and as you will acquire little
by little the custom of believing yourself to be in a free country,
where the government is made on behalf of the citizens, and not
the bourgeois on behalf of their lords; where the law must be the
expression of eternal justice, in harmony with the rights, the
needs and the will of each person; where the agents of authority
are only the employees of the nation, managing the affairs of the
nation, in the interest of the nation alone, and accountable for
their acts before the nation; where each citizen owes nothing to
anyone if he respects the rights of others, free besides to think,
to speak, to write, to dogmatize, to teach as he judges suitable,
about its risks and perils: if, 1 say, my Lord, that you will
acquire this habit, you will be able to play in your emancipated
country an altogether differenf role than'that which, until now,
you would have lowered yourself to undertaking.

What if, on the contrary, it is the vessel of the arbitrary
whose bitterness you-merely want to disguise by rubbing its edges

with honey; if it is the Van Maanen system which you seek to
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replaster, to revarnish, to beautify; if these are the petty methods
that you continue to employ, the petty measures you assume, the
petty intrigues you command, the petty finesses you make triumph,
believe me, my Lord, you will not be long in perceiving that the
theater of. your operations has entirely changed face, and that
what once earned you the applause of the principal boxes, will
now draw to you the hisses of the ruthless but just pit, which has
recovered possession of its ’right to judge the actors lwithout
appeal. The ruses with which you would wish to serve yourself
would be discovered, and, consequently, outwitted as soon as they
were put into effect: you would no longer deceive anyone, or at
least you would not deceive them for long, and anyone who would
have been your dupe, would become the most Aheated of your
enemies: the men who you would have thought gained for the
government, would no longer be, because of what you would have
lost in goodwill, for in the literal sense hurt by the government
and by you; you would have only deputized in the ranks of the
opposition some others indeed more vigoro'us than they, who would
only surrender the hiatus to some combatants even more violent;
because, won over by the ministry, these turn-coats would be lost
forever in the eyes of the people, and 1 suppose that it is useless
to prove to you any further that the people are everything, and,
without them, the governmentA, you, the national representation
even, are nothing: the chamber room which you would flatter
yourself as having overcome, or corrupted, or misled, or muffled,
would be without sfrength, not only to serve you, but even to

prevent the nation from compelling you to retreat: the insufficient
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concessions which you would offer, only reveal your weakness in
the eyes of a people who henceforth,” in the interest of their
dignity, will wish the frank and total acknowledgement of all
their rights, and, in the interest of justice, without which there
is no possible freedom, will demand that this acknowledgement take
place for the profit of all and for all equally, without restriction
or distinction: the wunion that you would have believed dissolved
by causing something to be exaggerated by one party or the other,
would be restored with all its ministerial hatred: this union no
longer depends on some blunders which would make such a Catholic
impassioned, such a philosopher intolerant; it has taken root in
the spirit of everybody, and everybody, you know, my Lord, has
more reason, more good sense and even more mind than you; it is
founded today on rights well recognized and common needs, which
it is not given to the ministers to destroy, and which once aware
of, people would never again know how to forget.

Behold, my Lord, my completed task, and, if you like your
post, your reputation, if you like yourself, your way is marked
out. The foundation of the era of liberty and justice in Belgium is
now sure, or, to speak in the language of the bureau, is
inevitable: let us never forget it. The opposition to the former
conduct of the government 1is henceforth invincible, whoever's
hands it falls into, whoever are its spokesmen, in spite of all the
obstacles with which people are able to oppose them; because
behind them will be constantly found the profound, ineffaceable
sentiment of the rights of the wviolated nation, and the general

discontent. This discontent, my Lord, and the wholesome defiance
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which it has given rise to, and the active vigilance which is
shown in the national inclinations, and the energy, and the
perseverance, and the unselfishness, and the steadfastness, and
the courage, no longer of a few boasters, but of all, understand,
my Lord, of all, guarantees us a better future, better than your
sugary promises, than your deceitful protests, than your popular
figures; guarantees us in one word what is the object of all our
wishes, what will be henceforth the goal of all our sacrifices, of
all our efforts, liberty.

Eleutheropolis, 15 Novembre.



